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Productos Chagra Alto Putumayo: 
Maíz 
Wasimba 
Ñame
Calabaza 
Tumaqueño
 Sandona, 
Cidrayota, 
Guatila, 
Tomate de árbol, 
Lulo

 Figuras 1 y 2. Datos tomados de La Chagra en la Chorrera. Sinchi, AZICATCH, Min Ambiente 2011.

 Figuras 3. Productos de la chagra en el Alto Putumayo
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 Figuras 4. La Chagra es un sistema de conocimiento y pensamiento.
                    Trabajo realizado por los estudiantes de la Línea de Formación en Territorio y Biodiversidad
                     Escuela OPIAC
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Empecemos por identificar el terreno para 
nuestra Chagra ó Conuco

Figura 5.  Trabajo realizado por los estudiantes de la Línea de Formación en Territorio y Biodiversidad Escuela OPIAC

Let’s begin by wondering ourselves. 

¿Do we as young people use or participate of the 
Chagra in the Amazon communities and indigenous 
peoples?
What would happen if we stopped cultivating the 
Chagra in our village? What would the impact be on 
ourselves, our families and our peoples?
Are we as indigenous peoples in the ability to main-
tain the practice of use of the Chagra?
Is our Chagra ready to face an economical model that 
emphasizes on soils’ specialization for a single 
(unique) production?

Que buscamos?

All of us participating are able to recognize and 
identify in the Chagra a very Own system knowled-
ge as a core element of life, identity and sustainabi-
lity of our Amazon indigenous peoples. For this, 
we are going to establish differences with respect 
to other production systems.
Por lo anterior, esperamos qu

Why a Chagra axis?

Because the Amazon Indigenous Peoples rely on their very 
own systems and technologies of knowledge, recollection 
and information systematization as a result of constant 
practice and interaction with other beings and nature, the 
cosmos and their peers. These systems are constituent 
elements of their essence and ways how they explain and 
understand the world. 

Why the Chagra? Because it is an element whose origin is 
nested in Amazon people’s lives. Each element contains its 
own story, narrative, and those multiple narratives conver-
ge in various elements of their identity: 

In our history it is a dream to search for subjects, … how 
we find the chagra, because at the beginning it did not 
exist, humans first fed with wild things. When reaching 
that stage, men was aware they understood their own 
dream – all our traditions regarding work, seeding, 
hunting, anything, shall be consulted, it is mandatory to 
ask for permission to do the work – just then we could 
assert that our ancestors give us away cassava plant, pine-
apple, and from there was the production. The chagra is 
born in the second generation when it is humanized; when 
humans are already in the Chagra at that level we are 
talking about, and also the bitter cassava crops.  Lizardo 
López Chielcono indigenous Murui Putumayo. OPIAC 
School Councilor.

The Chagra is a system of “Own” knowledge, the most 
complex and complete regarding Amazon knowledge 
construction. It is the result of a millenarian practice of 
preparation, observation, innovation and ingenuity, 
which, accompanied by orality, prayer, singing and inter-
change that has shaped part of its collective identity.

The Chagra is also the result of specialized knowledge 
expressed in the response to the nutritional, medicinal, 
cultural and spiritual needs. It is a system of own techni-
ques and practices whose caring mechanisms, seeds’ 
adaptation to different soil, rain, temperature and altitude 
conditions have allowed to strengthen their very Own 
technologies. 

Apart from being a resistance scenario for such a traditio-
nal knowledge, to know it has been consolidated via 

spreading performed by indigenous women and 
men; its relationship with food sovereignty, 
prevention and communal health, protection, use 
and organization of the territory are evidenced 
factors.

I overheard that us, women, were in charge of 
managing the chagra, is it?... of course, we are the 
ones in charge of the chagra, but men are also with 
us, and therefore, our tradition says that we are 
like the parrot because, when have you seen 
macaws wandering alone?, never. María Celina 
Ñeñetofe indígena Uitota Amazonas. 

Finally, because the chagra daily faces local and 
external threats: for example, its traditional practi-
ce lessening as a daily livelihood of the Amazon 
indigenous peoples. Lost or modification of tradi-
tional seeds, entry of projects encouraging by 
“obligation” the seeding of products from a single 
species.

Within the logics of this development emerge new 
players and territorial dynamics along with econo-
mical processes and interests bound to increase 
productivity, positioning the chagra in value disad-
vantage. The new players who implement policies 
for development bring along with them new 
appropriations on the territory, and it is because 
apart from setting monetary value to nature by 
commercializing it, they generate threats to the 
cultural perspectives and continued existence of 
the indigenous peoples.
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Do we acknowledge the Chagra’s narrations of origin accor-
ding to our people?
At what time do we begin to participate in the activities of 
the Chagra? Since what age does our people establish this? 
Is it different for men and women?
Is there for our peoples any existing relationship between 
Chagra and leadership?
Do we currently know what is the “own” seeds’ situation of 
our people? Do we know where the seeds are? Do we know 
if they still exist?

Let’s begin with the “Own”: The Chagra or 
conuco

What does the Chagra mean for us?

The Chagra is history, it describes Peoples’ lives:

Once Earth was formed, human is created and then the 
trees. When the deluge time was come there was a tree 
called cassava. It was a big tree that did not produce tuber-
cles, but fruits. The same happened with coca, a big tree 
whose branches fell on other tribes located in the sources 
and mouths of the rivers on either sides. Andoque.
“It has thousands of years of accumulated knowledge, Its 
history is orally spread, with theory and practice; it is 
another space for learning and management of those 
cultivated plants, that is to say, the continuous piece of 
advice for improvement and experimentation of each 
species maintained in a small humanized forest gained to 
nature, … it is a place for seeds’ storage. Irish Andoque 
indigenous male of the Pueblo Andoque (Cartilla Incentivos 
a la Conservación en territorios Colectivos)” Tropenbos. 

The Chagra is a system of “Own” agricultural knowledge

“…with staggered harvest and recollection sustained by a 
rigorous production practice, its very distribution, each 
product’s location, this allows to restate the capacity of the 
communities to figure out soil, its cycles and build it as Own 
by gradually bringing in relationships with the species and 
their arranging”. OPIAC, Decree 092.

“We the communities located in the mid Putumayo 
have adapted our way of production to the environ-
mental conditions of the Amazon foothills, with 
techniques inherent to the Amazon cultures such as 
clearing of trees, chafing and burns for the opening 
of rotational chagras, spreading of maize sowing. 
Inga ’s Life Plan 2013.” 

“It involves representation elements of the native 
social structure, thus, the role played by women of 
representing mother nature, fertilizing it and 
laboring on it attributes her the function of fertility 
as well as its human and natural femininity with the 
matrifocal organizational structure.”

“The hillock is the natural chagra, lots of seed were 
brought in from the hillock”.

The Chagra is an area for knowledge: 

“Because in the end the chagra is a knowledge 
element for both, women and men, the chagra 
counts on its own technologies, it has own produc-
tion systems, the chagra has components inherent 
to the peoples, it holds its very seeds and own struc-
ture.”. Luis Alberto Fiagama. Uitoto Orientador 
indígena Escuela OPIAC.. Luis Alberto Fiagama. 
Uitoto Orientador indígena Escuela OPIAC.

It is a symbolic scenario:

“The Jajañ is the place where the familiar, social and 
cultural tissue originates; where the individual 
enjoys, grows and learns to connect and engage 
with nature and its peers, where begins the crop of 
own foods and medicinal plants, as well as the 
cultivation of thought and the culture of women 
and men; Kamëntsá Biyá (Cantor y Juajibioy, 
2013)”.” Ulloa.

“The chagra is the fertile breasts of mother Earth 
because foods and seeds already sprout, as it is milk 
provided by our mothers for feeding us. This is how 
woman and chagra are represented." Thus, it is also 
spiritual protection, spiritual productive, in such a 

context the woman moves and sits down in the throne of 
abundance, working woman, manufacturer woman, woman 
of abundance, mother of mankind.” 

“For us the origin of the chagra has history, for the Curripaco 
indigenous person the most important is cassava, the 
Sacred TREE. The chagra has varied fruits, it is cut down, 
seeded with cassava; the woman says: “I am on my way to 
my cassava crop to sow, … the young girl is there, with her 
mother.” Food and drink come from that place which are 
used in the festival of Dabucurí.”

"A form of traditional agriculture, full of symbolic contents 
where plants are considered as people, and therefore, with 
them are established social relationships similar to those 
that regulate the world of humans. The plants are adult 
women, grandmothers, girls or men and they respond to 
concepts of kinship regulations. " (Book Incentives for 
Conservation in Collective Territories) Tropembos Interna-
tional. (Cartilla Incentivos a la Conservación en territorios 
Colectivos) Tropembos Internacional.

The Chagra is a Referent of Ancestral Law

“The magic and pharmaceutical value of some herbs is gran-
ted thanks to a celestial prototype of the plant or to the fact 
that such herb was collected by the very first time by a god.” 
Sánchez 2013.

• It is a center of information with regard to the “Own”.
“The chagra is millenary, it gives us food sources and is the 
area we need for the permanence of the people, it is connec-
ted to the territory, it is integral, it collects knowledge and 
the essence of cultural practices with their own forms of 
material and spiritual life". Inga’s Life Plan.

• It is the area for medicine.

Es el lugar de la medicina

Para nuestros antepasados, la Medicina Tradicional 
es el medio de interlocución con la naturaleza, que 
busca la sanación física y espiritual del ser humano y 
el territorio. Al mismo tiempo guía  y  fortalece  la 
vida y el conocimiento ancestral  de los  pueblos 
indígenas, reconociendo la importancia  de la espiri-
tualidad y ancestralidad.

El medio de interlocución, se convierte en un escena-
rio de comunicación entre la naturaleza y los espíri-
tus, que permiten conocer el manejo de  nuestra 
selva, entendiendo que dentro de la selva esta nues-
tra Medicina Tradicional, reflejada en las plantas 
medicinales que resultan siendo los elementos que 
junto a la sabiduría de nuestros mayores, orientan 
desde el corazón y el pensamiento el mejor camino 
para los pueblos indígenas. Documento investiga-
ción Putumayo Escuela OPIAC
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From the foreign perspective regarding development 
The chagra is acknowledged as:

• The evidence of complex systems of adaptation to the 
indigenous environment by means of techniques they 
have used in order to boost their development. It demons-
trates the interaction between socio-cultural and ecosys-
tem formations. The indigenous turns his/her agricultural 
processes into a true system of sustainable production. 
Giraldo 2000.

• A species reservoir; the purpose of those recognized 
and grown species in higher levels is to feed, to make 
instruments and to control socio-economical aspects.

• A production system, the basic unit of agricultural 
production of Amazon indigenous populations, it does not 
disrupt forests, on the contrary, it tends to stabilize and 
preserve it. 

Figura 6. Elaboración Claudia Duarte 2008

• The proof of detailed knowledge with respect to 
terrain characteristics when it is properly rotated.

• Chagras as diversity of plants in production with 
area rotations once the soil starts to decay its 
production level.

• Son una pluralidad de plantas en producción con una 
rotación del lugar una vez el suelo empieza a decaer su 
nivel de producción.

La Chagra o Conuco y la mujer indígena:  El mundo de 
lo femenino

La Chagra o Conuco es el lugar de conocimiento de la 
mujer indígena amazónica,

Where she learns,  

“The Chagra is as a school for women, it is there where 
children are educated, we teach them from the very being”. 
The indigenous leader woman ought to have Chagra. 
Women assert: “How can this woman talk if she does not 
have Chagra? With that in mind, I think that I as women shall 
be very industrious because if I am lazy and I do not seed 
anything, then, what am I gonna use to feed my children? 
That’s why abundance comes from the very Chagra.” .
 
Where mother teaches 

“As a mother I have to take my children to the chagra to 
teach them, because it is from there that teachings are 
provided, and from the Maloka, us, the circle of word, the 
teaching is: the grandmother is mambeando  while sitting, 
telling tales because it is from there that our education as 
Uitoto people originates, while we, women are grating 
cassava, preparing Casabe  or Caguana  or manicuera  to be 
served, training comes from there.”  

Where women take care of knowledge  

“The chagra is education, this is like when the baby is in the 
womb, the seed is planted such a seed is born well, it was in 
the womb of the human mother where abundance remains, 
where all varieties of cassava are acknowledged to be taught 
later on”.

Where women have their power (About Politics)

“The power of the woman with her chagra, she just wants to 
be in there, if it is lost, no matter what, knowledge is mine.” 
There, in the chagra the woman rules, she directs.

“"The chagra is like a family, some plants help and protect 

each other, to maintain the balance All plants shall 
be incorporated and they must be diverse; as in the 
family everyone helps each other, the same happens 
with plants, they take care one another. Each plant 
has its own place and has a position next to the 
others, the plants “stick” and grow in one place, but 
not in another location, each plant has its specific 
place, in the chagra one gets closer to the children, it 
is there where we learn the main values of respect 
and care for others." (Jaujibioy quoted in Cantor 
and Juajibioy 2013: 163).”

Where life is practiced 

Everything is materialized as knowledge system 
and representations; it is an area of fertility. 

“When the seed is sow in the chagra, it is like when 
the baby is in the womb, from the very narration in 
the Maloka, from the herb and the bushes removed 
by the woman and the telling of the man; then, such 
a seed is born well, and given the fact that such a 
chagra is tied together with the mother’s womb, 
then, the child till some age does not separate from 
his/her mother in the chagra because he/she is not 
strong enough or skillful to be on a par with his 
father to kill a tapir or a monkey. When he/she is 
older, then he/she is separated of the mother.” 

That is why the chagra is the supplement of the 
Maloka, it is there where the woman turns to in 
order to learn and to build a life project. It is her 
mother’s chagra the one that becomes her 
referent for her future chagra, apart from being 
the very location from where she is going to take 
the seeds with the purpose to build her own 
chagra.

“Where the Inga knowledge is recreated, where 
they learn to be Inga from the generalization to the 
specialization of the “Own” knowledge. It is where 
women and men learn what corresponds to each 
one”. Inga’s Life Plan.
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and Juajibioy 2013: 163).”

Where life is practiced 

Everything is materialized as knowledge system 
and representations; it is an area of fertility. 

“When the seed is sow in the chagra, it is like when 
the baby is in the womb, from the very narration in 
the Maloka, from the herb and the bushes removed 
by the woman and the telling of the man; then, such 
a seed is born well, and given the fact that such a 
chagra is tied together with the mother’s womb, 
then, the child till some age does not separate from 
his/her mother in the chagra because he/she is not 
strong enough or skillful to be on a par with his 
father to kill a tapir or a monkey. When he/she is 
older, then he/she is separated of the mother.” 

That is why the chagra is the supplement of the 
Maloka, it is there where the woman turns to in 
order to learn and to build a life project. It is her 
mother’s chagra the one that becomes her 
referent for her future chagra, apart from being 
the very location from where she is going to take 
the seeds with the purpose to build her own 
chagra.

“Where the Inga knowledge is recreated, where 
they learn to be Inga from the generalization to the 
specialization of the “Own” knowledge. It is where 
women and men learn what corresponds to each 
one”. Inga’s Life Plan.
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The Chagra, the indigenous leadership

Let’s read the following reflection of an Amazon Leader
A leader is that person who is delegated by his/her people or 
willingly in conditions to guide the people. A leader intertwines 
with other peoples, for instance, the white man, and, one of 
his/her tasks is to found a family, his/her home when he/she gets 
older. A lazy person, who does not even help his/her mother or 
father in the Chagra can’t be a leader because that would a 
chagra he did not fight for, sweat for, he/she simply did not live it. 
If he/she is older and does not have his own home, then, how is 
he/she supposed to found a family? How is he/she supposed to 
build his/her country if he/she hasn’t been able to build at least a 
chagra?, how is he/she going to face a mining problem if he/she 
hasn’t cut down a tall pole? If he/she hasn’t removed trunks from 
the pathway, he doesn’t know how to make the pathway; how is 
he/she supposed to make his/her own people’s pathway? How 
will he/she guide his/her people for living their culture of 
traditions if he/she does not know about the chagra?. If he/she 
doesn’t know of it, then, such a leadership would be imaginary 
and that’s j=kind of leadership doesn’t work for us. 

80% of the leadership of the culture belongs to women. They are 
the owners of leadership; forget about that men alone shall bring 
up their people, neither shall women alone. It is always a duty of 
the woman, she is the one who knows, the man just works, but in 
the traditions man doesn’t know how to prepare casabe, grate 
cassava, woman’s knowledge rests there.

The current leader who purchases “own” foods such as mambe, 
fariña1 doesn’t exist anymore. Who of us walked alongside with 
our grandparents? Seeding all this, that is exactly the acknowled-
gement of any leader, I don’t know if other peoples have done 
this, but, we are born from there, from the chagra. It is very easy 
to give this speech because we were born under such “Own” 
education and that is knowledge nobody can take from me.
1Fariña: Product derived from cassava obtained from maturation, 
pressing and toasting of cassava, until obtaining a crunchy granu-
late

For the indigenous peoples of the Amazon, the Chagra is 
directly related to their acknowledgement or ability to 
influence the decisions made by the community, its people 
and its organizations. This is demonstrated in the quality 
of elements for the tradition. if there is not a good chagra, 
wide and complete, there will be no good coca, tobacco, 
or cassava to prepare mambe, ambil , yopo  and other 
elements inherent of rituals, dances, and traditional medi-
cine. Who has a Chagra can feel proud of their production, 
he/she is brave an is able to help solve problems.

 "The woman who complies with food provisio-
ning, a woman who has the chagra, is brave, hard-
working, serves, responds, she can set problems, 
she can be mysterious: she is a woman who works. 
If she's a lazy woman, she'd better not call for 
anything, let her say nothing. 

As a woman she has to keep her chagra and the 
husband has to make the Maloka; If she is a 
working woman, she becomes maloquera , and 
then the husband has to support her. That was in 
past times, nowadays it is not this way anymore." 
2013 Rodríguez.

The dialogue with and of the traditional authorities 
shall always be accompanied by the processed 
products of the Chagra, the chagra in question 
shall provide enough to feed the word (speech), 
because the Chagra is the input to guide the com-
munity. Apart from being the element to take care 
of the body, to enjoy good health.

We speak from the very beginning of the world, 
from the existence of everything, according to the 
word, from the construction itself of the chagra. 
When we sit down to talk, to discuss, to mambear, 
to masticate coca, we choose a subject; for exam-
ple, we talk about sowing because this month we 
are in time of weeding and clearing brushes. At 
that time, we talk about creation, about creating 
many things, about how to create the chagra and 
how the chagra creates people. Seeding is one of 
those moments that is good for protecting our 
own body and guaranteeing sanitation of the 
chagra: it is done well so it develops well, then it 
grows well, then it is well laden, then thick tubers 
grow.2013 Rodríguez

De acuerdo al texto anterior, vamos a debatir 
sobre las siguientes preguntas:

¿Existe una relación entre Chagra y Liderazgo?
¿Es necesario que un líder tenga Chagra o conuco?
¿Qué pasa con aquellos líderes hombres y mujeres 
que representan a los pueblos, y no tienen Chagra?
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The Chagra and Young indigenous peoples 

At the beginning of the course we surveyed 50 partici-
pants, we proposed to analyze in groups the following 
graphs:

¿Qué pasa hoy con la participación de los jóvenes en las 
actividades de la chagra?
¿Cuáles son las motivaciones para que los jóvenes vayan a 
la chagra o conuco?
¿Qué población está dejando de ir a la Chagra hombres  o 
mujeres?

Vamos a poner en práctica la investigación 
propia desde la Chagra:

Retomemos los resultados de las investigaciones 
realizadas por los jóvenes amazónicos de los 
departamentos de Putumayo, Guaviare y Guainía 
del año de formación, y hagamos un ejercicio de 
investigación propia de nuestras chagras o conu-
cos. Para el ejercicio vamos a revisar la guía de 
investigación (incluida en la carpeta).

Figura 7.

Figura 8.
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Datos de la 

investigación 
propia del 

departamento 
del Guainía. 

Escuela OPIAC 
2017. 

Tabla 1. Investigación Departamento de Guainía 2016 Escuela OPIAC

As a general reflection

There is an ongoing concern amongst the indigenous 
peoples in the Amazon region about the role currently 
played by young women and men of the communities, 
especially with regard to productivity. We refer to crops, 
craftsmanship, manual tasks; such concerns intensify with 
the arrival to the communities of social, economic and 
cultural phenomena which, albeit they can be thought 
from the strengthening, they are in fact sharpening the 
identity weaknesses reflected in the actions of the indige-
nous young peoples. Specially the increasingly pervasive 
trend to abandon practice and use of the chagra. " The 
current leader who purchases “own” foods such as 
mambe, fariña doesn’t exist anymore."

"Today’s young people see the chagra as a parcel of land, 
an orchard, but the chagra goes far beyond that, it is 
connected to the ceremonial cycle based on the produc-
tion of the chagra. Because according to the calendar; 
now speaking about the link between the stars and other 
elements, is the time for cutting off and burning of the 
chagra because it is just then when it is obtained all the 
production and based on that come the dances. The dance 
of cassava for its growth and after this it is announced 
where the coca plant shall be cultivated; the same shall 
happen with yagé plant. all of the above rely on the cere-
monial cycle, and it is not allowed to plant at random; each 
plant has its own space, its order ".

“We women feel ashamed of carrying the basket on our 
backs, we already forgot about how we raised our children 
on our backs, those are all teachings from the chagra”. 
In conclusion, 91% of the participants say that their families 
indeed run their own chagras, and a good portion of them 

participate in the chagra’s cycle activities; such a 
figure suggests two things; on the one hand that 
we can’t balance the responsibility of the chagra’s 
weakness only on indigenous youngsters; given 
that there is a level of knowledge that shall be 
recognized. 

However, the time during which they participate in 
the activities of the Chagra is not the expected one 
by their families; in a learning scenario that requi-
res daily activities, youngsters are called to get 
involved in a more active way and showing higher 
availability for their deepening as a defense strate-
gy of the territory.
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Other production models

As a reflection:

Are we the indigenous peoples in capability of keeping 
the chagra’s practice and use? 
Is the chagra transforming?
Is the chagra ready for an economical model whose 
emphasis is soils’ specialization for unique production?
What elements, components, seeds does the current 
Chagra count on as its own? Do they have any effect on 
the communities?

The chagra is not a system for competitiveness, and it is far 
from entering into the game of globalizing economy and 
its practices. However, as a productive system it is indeed 
facing an accelerated demand from an economic model 
that demands and imposes challenges to it. Not only to 
the chagra as a system, but also to the keepers of its 
knowledge.

Nowadays reach the Amazon territories unannounced 
phenomena which generate enough impact altering it and 
even put it at risk:

• World market dynamics
• New patterns and forms of doing “business” with 
nature: it is merchandise
• Large financial enclaves
• Territories exploitation (soybean, minerals, tourism, 
ethno-tourism, among other.)

Such processes have a result in local communities that 
"adapt" to socioeconomic systems of extraction, transfor-
ming their local realities, and the ways in which we indige-
nous peoples look at the Territories.

What is a monoculture?

It is the practice of cultivating large tracts of land with 
trees or any other types of plants of the same species. This 
practice is stimulated by transnational corporations, who, 
as the hegemonic players of this process, have received 
multiple incentives from States under the assumption that 

they constitute the fastest track to reach the 
economic progress(Svampa, 2009). 

Modifications to agricultural systems in most of 
the Amazon indigenous communities, induced by 
the effect of being in contact with societies immer-
sed in production systems characterized by the 
generation of surpluses, have led to the replace-
ment of traditional crops with high genetic diversi-
ty (chagras) for the establishment of monocultu-
res with higher economic potential(Svampa).

Monocultures generate the progress of the 
agricultural frontier with changes in land use and 
losses in biodiversity as well as the soil production 
capacity, compromising the continuity of ecosys-
tems and food production (Murphy, Burch and 
Clapp, 2012).

Monoculture effects on our Chagra

As a consequence of the model, those farmers who 
produce traditional foods for the domestic market 
are being displaced by agribusiness and they start to 
occupy a marginal place in the governmental 
agenda. (2009)

For monoculture to occur, the governments guaran-
tee:
• Free enterprise, 
• Private property rights and free commerce 
• Commercialization and private appropriation of 
natural goods
• A lame and weak environmental law

In its Life Plan, the ACILAP (Association) identifies a series 
of conflicts related to the arrival of such dynamics to the 
territories:
• Conflicts amongst settlers
• Discrimination
• Lack of agreements
• Military presence
• Oblivion on the part of the government
• Damage to the soils
• ack of transference with respect to production projects
• Loss of chagra’s species
• Gradual increase of populations pertaining to various 
species which affect the crops
• Increase of timber extraction. At times illegal
 
  
Added to the above listed is the fact that a practice such 
as monoculture does nothing more than cracking the 
ecosystem, some experts point out consequences such 
as:

• Less plant diversity, therefore animal diversity lessens.
• Insects and animals which some time ago fed themsel-
ves with other plant species, now disappear
• Plagues affecting monocultures are spread
• Pesticides are sprayed in order to control such plagues 
in order to artificially enrich it
• Air, soil, water are contaminated; everything is connec-
ted.
• There is no rotation and fertility is lost, soil impoveri-
shes by absorbing the same species, always the same 
nutrients
• Increase of soil impoverishment
• Water cycle disturbances
• Decrease in the production of foods
• Loss of indigenous traditions and cultures reliant on 
original ecosystems
• Conflicts associated to land tenure in indigenous 
territories
• Eviction of population. So they move away from the 
Chagra
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The chagra is not a system for competitiveness, and it is far 
from entering into the game of globalizing economy and 
its practices. However, as a productive system it is indeed 
facing an accelerated demand from an economic model 
that demands and imposes challenges to it. Not only to 
the chagra as a system, but also to the keepers of its 
knowledge.

Nowadays reach the Amazon territories unannounced 
phenomena which generate enough impact altering it and 
even put it at risk:

• World market dynamics
• New patterns and forms of doing “business” with 
nature: it is merchandise
• Large financial enclaves
• Territories exploitation (soybean, minerals, tourism, 
ethno-tourism, among other.)

Such processes have a result in local communities that 
"adapt" to socioeconomic systems of extraction, transfor-
ming their local realities, and the ways in which we indige-
nous peoples look at the Territories.

What is a monoculture?

It is the practice of cultivating large tracts of land with 
trees or any other types of plants of the same species. This 
practice is stimulated by transnational corporations, who, 
as the hegemonic players of this process, have received 
multiple incentives from States under the assumption that 

they constitute the fastest track to reach the 
economic progress(Svampa, 2009). 

Modifications to agricultural systems in most of 
the Amazon indigenous communities, induced by 
the effect of being in contact with societies immer-
sed in production systems characterized by the 
generation of surpluses, have led to the replace-
ment of traditional crops with high genetic diversi-
ty (chagras) for the establishment of monocultu-
res with higher economic potential(Svampa).

Monocultures generate the progress of the 
agricultural frontier with changes in land use and 
losses in biodiversity as well as the soil production 
capacity, compromising the continuity of ecosys-
tems and food production (Murphy, Burch and 
Clapp, 2012).

Monoculture effects on our Chagra

As a consequence of the model, those farmers who 
produce traditional foods for the domestic market 
are being displaced by agribusiness and they start to 
occupy a marginal place in the governmental 
agenda. (2009)

For monoculture to occur, the governments guaran-
tee:
• Free enterprise, 
• Private property rights and free commerce 
• Commercialization and private appropriation of 
natural goods
• A lame and weak environmental law

In its Life Plan, the ACILAP (Association) identifies a series 
of conflicts related to the arrival of such dynamics to the 
territories:
• Conflicts amongst settlers
• Discrimination
• Lack of agreements
• Military presence
• Oblivion on the part of the government
• Damage to the soils
• ack of transference with respect to production projects
• Loss of chagra’s species
• Gradual increase of populations pertaining to various 
species which affect the crops
• Increase of timber extraction. At times illegal
 
  
Added to the above listed is the fact that a practice such 
as monoculture does nothing more than cracking the 
ecosystem, some experts point out consequences such 
as:

• Less plant diversity, therefore animal diversity lessens.
• Insects and animals which some time ago fed themsel-
ves with other plant species, now disappear
• Plagues affecting monocultures are spread
• Pesticides are sprayed in order to control such plagues 
in order to artificially enrich it
• Air, soil, water are contaminated; everything is connec-
ted.
• There is no rotation and fertility is lost, soil impoveri-
shes by absorbing the same species, always the same 
nutrients
• Increase of soil impoverishment
• Water cycle disturbances
• Decrease in the production of foods
• Loss of indigenous traditions and cultures reliant on 
original ecosystems
• Conflicts associated to land tenure in indigenous 
territories
• Eviction of population. So they move away from the 
Chagra

Consequences of other production models on our 
territories 
 
National Parks
"We say that we are the owners of this ancestral 
territory of Baja Bota Caucana, but as you can 
appreciate, it is not like that, we do not own it. A 
problem that we have is that, us being Nukanchipa 
Atunkunapa Alpa , land of our ancestors or our 
grandparents, it is today declared as a natural park, 
that ancestral territory of ours has passed into the 
hands of the State. From my point of view, it is a 
serious problem "(Rubiela Mojomboy). Inga life 
plan 

Mining extraction
"UMANCIA-MURUI At present there is a problem 
of pollution as a consequence of mercury used in 
the exploitation of gold in the Caquetá River. 
Besides, there is permanently a deposit of diffe-
rent wastes (cartons, plastic and glass bottles, oil, 
dead animals, several water sources, adding to all 
this the waste coming from the Putumayo River.) 
ACILAP Life Plan.

Foreign Plagues
There are serious erosion issues and floods in 
houses and chagras. A large number of inhabitants 
are aware of these problems and this is a serious 
issue, there are additionally plagues such as bacte-
ria, worms in the new plants seeded which is a 
characteristic process of this zone. ACILAP life 

Presence of illegal armed groups
"One was certainly afraid due to the uncertainty of what 
was going to happen. If that one over there was going to 
arrive to the zone, or the army, and both engaged in 
combat and us, the population in the middle of the 
conflict. But no matter, I was going to the chagra, we had 
to live doing something, we had to eat. We went with 
“Chepe9” [his son] to work, and there one only thought 
about working, so I forgot about the situation ... That’s 
how we stayed (J.S. personal communication, 2007). 

NGOs Development Planners
"I am concerned, in the case of Caquetá the connotation 
before the dialogues were different, there was power of 
dialogue .... Chagra is spoken (he says) from Solano  
beyond; however, in the other zones it is called farm. The 
change of language is also another disturbing situation. It 
is necessary to mend such things, because given the fact 
that the NGOs finance cacao crop as well as the “indige-
nous agronomy”: there is not provision of other seeds. 
The chagra had another connotation because its improve-
ment was not financed; the NGOs have made changes of 
these concepts. So, now you can speak about the Chagra 
only in the territory, because to qualify to be financed by 
the projects of those NGOs the chagra has to be called 
farm”. Fiagama 2017

Activity: : 
to comment the following article

The invation suffered by the Department of Vaupes corres-
pond to the African Giant Snail and Leaf Cutter Ant .
According to Quigua : “The giant snail is a voracious 
species and it reproduces very quickly. By locating in the 
chagra, the snail settles into the very agricultural system 
of the chagra and it steeply spreads out; due to this, the 
system of life and livelihood of indigenous peoples, as well 
as their economic base are seriously impacted”.
Very easily, “this indigenous community might face in 10 
years an alimentary crisis.”
This species has already settled in the Department. “The 
African Snail is already generating impact in Mitú. ”; it is 
present in Carurú, which is located one week away downri-
ver from Mitú; the snail is also in Villa Fátima, located four 
days away downriver and finally in Papanagua, one day 
away from Vaupés River. This was reported by Quigua
The Leaf Cutter Ant also contributes to the problem. This 
insect has generated the dislocation of crops. "It is the 
number one problem regarding the location of the cultiva-

ted areas of indigenous peoples: It is increasingly 
common for indigenous communities to make 
their chagras far away from the river banks, about 
three or four hours away."
On the other hand, for instance, the White Snail 
which is a medicinal species is not found anymore.

In Conclusion

There is a very hard pressure on the Chagra, that is 
to say, for the independent production of foods. 
This is reflected in the attempts to strip the Sabe-
dores  of their ancestral seeds, "eroding" them 
and even criminalizing their custody. Herrera. 

The phenomenon is reflected in the priority given 
to the production of raw materials for exporta-
tion, the dislocation of family agriculture in favor 
of large corporations, the weakening of the state 
presence as well as rural organizations apart from 
the extractivist bound with environment (Rubio, 
2007; Svampa, 2009). 

Similarly, indigenous communities are highly 
disadvantaged by the process, since they do not 
have the power to confront the interests of 
concentrated capital, nor do they have access to 
environmental justice that allows them to enforce 
their rights (Martinez Alier, 2004) .

In the same way, the indigenous communities are 
highly aggrieved by the process, since they do not 
have enough power to confront the interests of 
concentrated capital, nor do they have power to 
access to environmental justice that allows them 
to enforce their rights (Martinez Alier, 2004) 

What have we indigenous peoples done?

Para este tipo de análisis (Ulloa 2008) sugiere que 
en la defensa del territorio los procesos exigen 
permanentemente a los pueblos indígenas la 
generación de estrategias de construcción de 
alianzas, así como la reconsideración de procesos 
externos y reconfiguración de procesos internos 
para establecer negociaciones y relaciones con 
otros actores sociales. Donde la autonomía indíge-
na debe ser pensada como diversidad de procesos 
parciales y situados, entendida bajo circunstancias 

específicas y con implicaciones políticas particulares, y no 
Indeed, on the matter regarding the effects of this econo-
mic model about the productivity of Amazon indigenous 
peoples, such peoples have not been left behind, one of 
the most relevant cases is the work carried out by COICA 
as a representative of the Amazon indigenous peoples 
whose initiatives suggest alternative actions before 
productive models proposed by globalization.

Currently, the incidence of this proposal about sustainable 
development is in force for the countries, but also for the 
social sectors. For Rio + 20 CMMAD conference, held in Rio 
de Janeiro (Brazil) in 2012, the Indigenous Peoples of the 
Amazon region, for example, introduced a series of propo-
sals on new paradigms of development for the Amazon 
basin:
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Consequences of other production models on our 
territories 
 
National Parks
"We say that we are the owners of this ancestral 
territory of Baja Bota Caucana, but as you can 
appreciate, it is not like that, we do not own it. A 
problem that we have is that, us being Nukanchipa 
Atunkunapa Alpa , land of our ancestors or our 
grandparents, it is today declared as a natural park, 
that ancestral territory of ours has passed into the 
hands of the State. From my point of view, it is a 
serious problem "(Rubiela Mojomboy). Inga life 
plan 

Mining extraction
"UMANCIA-MURUI At present there is a problem 
of pollution as a consequence of mercury used in 
the exploitation of gold in the Caquetá River. 
Besides, there is permanently a deposit of diffe-
rent wastes (cartons, plastic and glass bottles, oil, 
dead animals, several water sources, adding to all 
this the waste coming from the Putumayo River.) 
ACILAP Life Plan.

Foreign Plagues
There are serious erosion issues and floods in 
houses and chagras. A large number of inhabitants 
are aware of these problems and this is a serious 
issue, there are additionally plagues such as bacte-
ria, worms in the new plants seeded which is a 
characteristic process of this zone. ACILAP life 

Presence of illegal armed groups
"One was certainly afraid due to the uncertainty of what 
was going to happen. If that one over there was going to 
arrive to the zone, or the army, and both engaged in 
combat and us, the population in the middle of the 
conflict. But no matter, I was going to the chagra, we had 
to live doing something, we had to eat. We went with 
“Chepe9” [his son] to work, and there one only thought 
about working, so I forgot about the situation ... That’s 
how we stayed (J.S. personal communication, 2007). 

NGOs Development Planners
"I am concerned, in the case of Caquetá the connotation 
before the dialogues were different, there was power of 
dialogue .... Chagra is spoken (he says) from Solano  
beyond; however, in the other zones it is called farm. The 
change of language is also another disturbing situation. It 
is necessary to mend such things, because given the fact 
that the NGOs finance cacao crop as well as the “indige-
nous agronomy”: there is not provision of other seeds. 
The chagra had another connotation because its improve-
ment was not financed; the NGOs have made changes of 
these concepts. So, now you can speak about the Chagra 
only in the territory, because to qualify to be financed by 
the projects of those NGOs the chagra has to be called 
farm”. Fiagama 2017

Activity: : 
to comment the following article

The invation suffered by the Department of Vaupes corres-
pond to the African Giant Snail and Leaf Cutter Ant .
According to Quigua : “The giant snail is a voracious 
species and it reproduces very quickly. By locating in the 
chagra, the snail settles into the very agricultural system 
of the chagra and it steeply spreads out; due to this, the 
system of life and livelihood of indigenous peoples, as well 
as their economic base are seriously impacted”.
Very easily, “this indigenous community might face in 10 
years an alimentary crisis.”
This species has already settled in the Department. “The 
African Snail is already generating impact in Mitú. ”; it is 
present in Carurú, which is located one week away downri-
ver from Mitú; the snail is also in Villa Fátima, located four 
days away downriver and finally in Papanagua, one day 
away from Vaupés River. This was reported by Quigua
The Leaf Cutter Ant also contributes to the problem. This 
insect has generated the dislocation of crops. "It is the 
number one problem regarding the location of the cultiva-

ted areas of indigenous peoples: It is increasingly 
common for indigenous communities to make 
their chagras far away from the river banks, about 
three or four hours away."
On the other hand, for instance, the White Snail 
which is a medicinal species is not found anymore.

In Conclusion

There is a very hard pressure on the Chagra, that is 
to say, for the independent production of foods. 
This is reflected in the attempts to strip the Sabe-
dores  of their ancestral seeds, "eroding" them 
and even criminalizing their custody. Herrera. 

The phenomenon is reflected in the priority given 
to the production of raw materials for exporta-
tion, the dislocation of family agriculture in favor 
of large corporations, the weakening of the state 
presence as well as rural organizations apart from 
the extractivist bound with environment (Rubio, 
2007; Svampa, 2009). 

Similarly, indigenous communities are highly 
disadvantaged by the process, since they do not 
have the power to confront the interests of 
concentrated capital, nor do they have access to 
environmental justice that allows them to enforce 
their rights (Martinez Alier, 2004) .

In the same way, the indigenous communities are 
highly aggrieved by the process, since they do not 
have enough power to confront the interests of 
concentrated capital, nor do they have power to 
access to environmental justice that allows them 
to enforce their rights (Martinez Alier, 2004) 

What have we indigenous peoples done?

Para este tipo de análisis (Ulloa 2008) sugiere que 
en la defensa del territorio los procesos exigen 
permanentemente a los pueblos indígenas la 
generación de estrategias de construcción de 
alianzas, así como la reconsideración de procesos 
externos y reconfiguración de procesos internos 
para establecer negociaciones y relaciones con 
otros actores sociales. Donde la autonomía indíge-
na debe ser pensada como diversidad de procesos 
parciales y situados, entendida bajo circunstancias 

específicas y con implicaciones políticas particulares, y no 
Indeed, on the matter regarding the effects of this econo-
mic model about the productivity of Amazon indigenous 
peoples, such peoples have not been left behind, one of 
the most relevant cases is the work carried out by COICA 
as a representative of the Amazon indigenous peoples 
whose initiatives suggest alternative actions before 
productive models proposed by globalization.

Currently, the incidence of this proposal about sustainable 
development is in force for the countries, but also for the 
social sectors. For Rio + 20 CMMAD conference, held in Rio 
de Janeiro (Brazil) in 2012, the Indigenous Peoples of the 
Amazon region, for example, introduced a series of propo-
sals on new paradigms of development for the Amazon 
basin:
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Consequences of other production models on our 
territories 
 
National Parks
"We say that we are the owners of this ancestral 
territory of Baja Bota Caucana, but as you can 
appreciate, it is not like that, we do not own it. A 
problem that we have is that, us being Nukanchipa 
Atunkunapa Alpa , land of our ancestors or our 
grandparents, it is today declared as a natural park, 
that ancestral territory of ours has passed into the 
hands of the State. From my point of view, it is a 
serious problem "(Rubiela Mojomboy). Inga life 
plan 

Mining extraction
"UMANCIA-MURUI At present there is a problem 
of pollution as a consequence of mercury used in 
the exploitation of gold in the Caquetá River. 
Besides, there is permanently a deposit of diffe-
rent wastes (cartons, plastic and glass bottles, oil, 
dead animals, several water sources, adding to all 
this the waste coming from the Putumayo River.) 
ACILAP Life Plan.

Foreign Plagues
There are serious erosion issues and floods in 
houses and chagras. A large number of inhabitants 
are aware of these problems and this is a serious 
issue, there are additionally plagues such as bacte-
ria, worms in the new plants seeded which is a 
characteristic process of this zone. ACILAP life 

Presence of illegal armed groups
"One was certainly afraid due to the uncertainty of what 
was going to happen. If that one over there was going to 
arrive to the zone, or the army, and both engaged in 
combat and us, the population in the middle of the 
conflict. But no matter, I was going to the chagra, we had 
to live doing something, we had to eat. We went with 
“Chepe9” [his son] to work, and there one only thought 
about working, so I forgot about the situation ... That’s 
how we stayed (J.S. personal communication, 2007). 

NGOs Development Planners
"I am concerned, in the case of Caquetá the connotation 
before the dialogues were different, there was power of 
dialogue .... Chagra is spoken (he says) from Solano  
beyond; however, in the other zones it is called farm. The 
change of language is also another disturbing situation. It 
is necessary to mend such things, because given the fact 
that the NGOs finance cacao crop as well as the “indige-
nous agronomy”: there is not provision of other seeds. 
The chagra had another connotation because its improve-
ment was not financed; the NGOs have made changes of 
these concepts. So, now you can speak about the Chagra 
only in the territory, because to qualify to be financed by 
the projects of those NGOs the chagra has to be called 
farm”. Fiagama 2017

Activity: : 
to comment the following article

The invation suffered by the Department of Vaupes corres-
pond to the African Giant Snail and Leaf Cutter Ant .
According to Quigua : “The giant snail is a voracious 
species and it reproduces very quickly. By locating in the 
chagra, the snail settles into the very agricultural system 
of the chagra and it steeply spreads out; due to this, the 
system of life and livelihood of indigenous peoples, as well 
as their economic base are seriously impacted”.
Very easily, “this indigenous community might face in 10 
years an alimentary crisis.”
This species has already settled in the Department. “The 
African Snail is already generating impact in Mitú. ”; it is 
present in Carurú, which is located one week away downri-
ver from Mitú; the snail is also in Villa Fátima, located four 
days away downriver and finally in Papanagua, one day 
away from Vaupés River. This was reported by Quigua
The Leaf Cutter Ant also contributes to the problem. This 
insect has generated the dislocation of crops. "It is the 
number one problem regarding the location of the cultiva-

ted areas of indigenous peoples: It is increasingly 
common for indigenous communities to make 
their chagras far away from the river banks, about 
three or four hours away."
On the other hand, for instance, the White Snail 
which is a medicinal species is not found anymore.

In Conclusion

There is a very hard pressure on the Chagra, that is 
to say, for the independent production of foods. 
This is reflected in the attempts to strip the Sabe-
dores  of their ancestral seeds, "eroding" them 
and even criminalizing their custody. Herrera. 

The phenomenon is reflected in the priority given 
to the production of raw materials for exporta-
tion, the dislocation of family agriculture in favor 
of large corporations, the weakening of the state 
presence as well as rural organizations apart from 
the extractivist bound with environment (Rubio, 
2007; Svampa, 2009). 

Similarly, indigenous communities are highly 
disadvantaged by the process, since they do not 
have the power to confront the interests of 
concentrated capital, nor do they have access to 
environmental justice that allows them to enforce 
their rights (Martinez Alier, 2004) .

In the same way, the indigenous communities are 
highly aggrieved by the process, since they do not 
have enough power to confront the interests of 
concentrated capital, nor do they have power to 
access to environmental justice that allows them 
to enforce their rights (Martinez Alier, 2004) 

What have we indigenous peoples done?

Para este tipo de análisis (Ulloa 2008) sugiere que 
en la defensa del territorio los procesos exigen 
permanentemente a los pueblos indígenas la 
generación de estrategias de construcción de 
alianzas, así como la reconsideración de procesos 
externos y reconfiguración de procesos internos 
para establecer negociaciones y relaciones con 
otros actores sociales. Donde la autonomía indíge-
na debe ser pensada como diversidad de procesos 
parciales y situados, entendida bajo circunstancias 

específicas y con implicaciones políticas particulares, y no 
Indeed, on the matter regarding the effects of this econo-
mic model about the productivity of Amazon indigenous 
peoples, such peoples have not been left behind, one of 
the most relevant cases is the work carried out by COICA 
as a representative of the Amazon indigenous peoples 
whose initiatives suggest alternative actions before 
productive models proposed by globalization.

Currently, the incidence of this proposal about sustainable 
development is in force for the countries, but also for the 
social sectors. For Rio + 20 CMMAD conference, held in Rio 
de Janeiro (Brazil) in 2012, the Indigenous Peoples of the 
Amazon region, for example, introduced a series of propo-
sals on new paradigms of development for the Amazon 
basin:

1. A model of development containing as a frame the 
human rights; individual and collective we have built along 
history, such a frame shall consider the indigenous 
peoples' rights.

2. A model of development mainly focused on closing the 
breach of inequity due to gender and ethnicity conditions 
currently prevailing causing poverty, violence and 
environmental destruction.

3. An inclusive model of development holding as a main 
principles the local development: food sovereignty, deve-
lopment and production with identity. A model conside-
ring as a foundation the Territorial Rights as the area 
where come together history, culture, production and 
economic development with a holistic view. We can't be 
extricated from our lands and territories. Our territories 
are living wholeness in a constant vital relationship 
between human beings and nature.

4. A model of development with generational responsibili-
ty, with cultural identity and historic view.

5. A model of development that acknowledges contribu-
tions and capabilities of indigenous women as responsible 
individuals of life reproduction, culture and identity; as 
knowledge keepers and holders of capabilities for  sustai-
nable development; women, who historically have been 
excluded and banned from development processes.

6. A model of development considering natural 
resources in their universal dimension, associated 
to mankind's life as well as our generations. Natu-
ral resources aren't mere objects for merchandi-
sing; they are part of the universe, part of life, 
they are in fact part of history. Amazon forests 
shall be acknowledged  because of their multiple 
service, not just reduced or biased to carbon.

7. A feasible model of development which calls to 
a new agreement amongst every social, econo-
mic, and political player in order to achieve struc-
tural transformations within the production 
methods, to go from exploitation to sustainable 
utilization and holding a holistic view.

8. A model considering culture as the engine for 
developments instead of being an obstacle.

9. A model which rescues, acknowledges and 
value ancestral and collective  knowledge, history, 
indigenous and institutional science, indigenous 
and intercultural medicine, education with cultu-
ral identity and our peoples' experiences.

10. A model of development with Full Life Plans / 
Good Living, in harmony with acknowledgement,  
as well as our Territorial Rights valuation as a 
guarantee for continuance of our very lives for the 
current and future generations of the Indigenous 
Peoples.

Taken from preparatory document COICA incidence, 
Rio+ 20.
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Abundance (Food Sovereignty )

As a Reflection

Have foreign products integrated the Chagra with the 
purpose of supplementing needs of the communities? Has 
it been in benefit of the Chagra? or, has it undermined it? 
Why?
Is the Chagra enough resource to face the cultural and 
nutritional  needs of the Amazon Indigenous Peoples?

“Nukanchiyukanchi chagra, wawasacha, alpaukuta: we have 
the chagra which is the place where we take down weed to 
clean and seed plants for foods and remedies; as well as 
fruits, handicrafts and woods. When soils gets tired, we let it 
rest and that´s what we call wawasacha or gentle mountain 
which the non-indigenous say it is the subsoil and we call 
alpaukuta. Inga´s Life Plan..

For us, PIA , Abundance is the Food Sovereignty. 

The term Sovereignty arises as a result of peasants 
activism on the international level. (1993), within the 
context of "FAO´s World Summit on Food Security, which 
proposed an international alliance of organizations of 
peasants, rural workers, fishermen and indigenous 
peoples to present the document entitled "Food Sove-
reignty: A Future Without Hunger".

Indigenous peoples have adopted the concept of Food 
Sovereignty in the search for the recognition of our rights, 
it has allowed us to expand and position a speech in defen-
se of our own production methods, and above all of our 
territorial and productive Autonomy.

Both, food sovereignty and local control of natural resour-
ces are fundamental axes for the demands of indigenous 
peoples due to the great territorial pressure and the impo-
sition of models associated to nature, which have 
fragmented knowledge related to ecological practices and 
Foods. Ulloa 2010.

This concept of abundance necessarily is bound to 
its capacity for the exercise of its Autonomy. 

This conception of food as a right has very strong 
relationships with what the Amazon indigenous 
peoples have called Abundance, let´s see the 
following table:
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Is the right of the peoples to 
make decisions.

The first chagra emerged because it was 
made by ObaiyofLì. He didn´t need to take 
down weed; he walked around a piece of 
land, that´s how chagra emerged. He said 
to his father-in-law to burn the chagra, he 
cracked a coca leaf ad said: «Father-in-law,  
when it thunders towards the highlands of 
the river, burn the chagra I made». «Fine», 
he replied. His grandfather went in search 
of the chagra after hearing the thunder and 
he wondered: «But, where is the chagra?» 
He just found the cracked coca leaf and 
said: «This must be it». Andoque 

Nutritious foods and culturally 
appropriate, accessible foods.

The management of the crops, through 
the chagra system, allows the natural 
recovery of the forest and provides the 
necessary foods to the communities, 
which depend, to a large extent, on the 
nutritional contribution of the cultivated 
plants. Andoque (20)

It starts on the one side and it goes 
forward so that it does not have to pass 
again. The cassava manicuera is seeded 
in the end. Rodriguez.

After sowing, when the plant is growing 
or sprouting comes the part of healing. 
It is asked for sunlight, shade or rain for 
the germination of every seeded plant. 
Then, it is said: «Everything I seeded 
represents my children, the very time 
that is my own body, that´s what I am 
going to eat, and that´s what my 
children are going to eat, my neighbors, 
my partners and my brothers shall live 
with it».

Produced with sustainable and 
ecological means.

It is a decision of those who 
produce, distribute and 
consume foods.

FOOD SOVEREIGNTY ABUNDANCE IS:
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The accomplishment of a chagra implies 
to access to a whole tradition of 
ancestral biological and agronomic 
knowledge that for centuries have 
meant the subsistence of our Amazon 
ethnicities. That is to say, our food 
wealth depends on these lands seeded 
with domesticated and adapted species 
to the environment. Andoque.

The importance of the chagra, which is 
the main thing for the life of man, to 
make known the mother of all fruits of 
trees and all natural resources: there 
arise all medicines, dances, works and 
everything that makes possible the life of 
man in our territory. Andoque.

When everything is harvested and only the 
fruits remain, it is already organized. When 
it is ripe and is already sweet, then, there 
are no diseases.
We speak from the very beginning of the 
world, since the origin of everything, 
according to the word, from the time when 
the chagra is made.

It is an alternative to withs-
tand and dismantle the free 
and corporate trade.

To be managed by local 
farmers.

It has to do with life in a 
territory.

It is above the markets´ 
demands.

LA SOBERANÍA ALIMENTARIA LA ABUNDANCIA PARA LOS AMAZÓNICOS ES:
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«I am not going to play with the forest  
and much less with trees, because all of 
this is alive; I am not destroying just 
because. The same way as I destroy the 
forest I shall respond by planting fruit 
trees, the same way as I destroy cassava , 
I shall replace it with own cassava, with 
other tubers and at the time of my work I 
do not want to see disorder, I don´t want 
wind in the opposite direction, nor 
venomous or poisonous animals, I want 
them out of my lot; here I go to work ».

To permanently keep circula-
tion of life.

Implies knowledge

Then, it is first narrated why and for 
what the earth was made, why it made 
the trees, why it made water. There was 
no sun yet, no moon yet, no stars yet; it 
was a dark place. At that moment, he 
was the sun, he was the moon, he was 
the light, the candle, water, air, 
everything was the creator.

The Chagra of strong hillock, "That is 
the most distant chagra, therefore, 
to make this chagra all types of 
seeds shall be taken, it as a seedbed, 
then opening spaces near this 
chagra to keep seeds alive." 
Andoque.

It is associated to processes 
and social relationships 
between men and women 
regarding both, individually and 
collectively.

LA SOBERANÍA ALIMENTARIA LA ABUNDANCIA PARA LOS AMAZÓNICOS ES:
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What About our Seeds?

Have you found in the Amazon chagras any modified seeds? 
Has the "Own" seeds production system changed? Which 
ones? How long do those new seeds last?
Can the economic system contribute in the disappearance 
of the chagra? Will the system absorb the chagra? 
Or, by contrast, could it be a referent or sustainability 
mechanism before the environmental dynamics of the 
planet?
Has the chagra needed to use chemicals for its production? 
What has been the change with these seeds?

"That´s why my grandparents used to say that we live 
healthier because we cultivate and with it we feed our 
family, one comes to the city and potato contains chemicals, 
the same happens with plantains and hens. At the age I grew 
up in the Amazon forest the woman had her first menstrua-
tion when she was 16 years old; nowadays it is something 
that happens to girls when they are 12 years old. That is a 
change we notice." Celina Ñeñetofe.

Have our seeds changes? 

Knowledge about the seeds of the Amazon Chagra is 
necessarily a task that requires so specialized knowledge, 
so much so that any transformation or modification of 
women´s knowledge it is common to hear that amongst 
Amazon women it is carried out seed exchanges as a result 
of processes of exchange proper of peoples.

The woman participates of the seeds selection, in the 
products’ distribution, she decides on the cleaning, about 
harvesting methods and the ways of storing and spending 
the products. A woman owner and responsible of her 
chagra teaches her daughters and granddaughters throu-
gh practice and orally how to do these chores. Every single 
product shall be used properly also appropriately contro-
lling the order within the chagra in order to avoid scarcity 
times. (Andoque 2012).

Such a diversity includes Chagra’s interaction with 
other living things:

Cultures of the chagra have many ecological 
interactions with animals, some of them are consi-
dered harmful because they affect crop productivi-
ty and availability. Andoque (2012).

However, for some years the Chagras have faced 
dynamics which have altered what is called own 
seeds, such seeds are dwindling, less used, and less 
known. We are alluding to those native seeds, the 
suppliers of abundance and quality, as well as 
health security for the Amazon indigenous 
peoples.

Although for indigenous peoples, in spite of the 
improvements made in the acknowledgement of 
territorial and cultural rights, such territories and 
resources are in the spotlight of national and trans-
national interests; expressed by means of environ-
mental and economic policies, whose players are 
the agents who implement these policies. In this 
sense, a growing number of regional, national and 
global players are involved. Ulloa (2010).

We refer to the dynamics generated by food global 
demands, which have increased the need of impro-
ved crops.
I
t is said that biotechnology offers the required 
technology to produce more nutritious foods with 
better taste, higher performance in harvests as 
well as plants that naturally protect themselves 
against plagues, diseases, and adverse conditions. 
Besides, because biotechnology allows to carry out 
the selection of a specific trait within the genetic 
code from one organism and introduce it within 
the genetic code of the organism source of food by 
means of genetic engineering techniques.

However, such a procedure is not that real for the 
indigenous peoples, those called “genetically 
modified organisms” implied a so called “ideal” 
intensive farming which could be reached through 
the combination of extension and agricultural 
inputs, as it was a series of “farming tech packs” 
whose target was to boost the production to gene-
rate wealth. The following is what in fact was gene-
rated in rural communities:

• Disregard of peoples’ Own knowledge.
• No participation at all of peasants or rural communities
• Increasing trend to resistance to plagues and diseases
• Pesticides usage intensification
• Death of beneficial insects
• Loss of Own seeds

How is that change of seeds? 
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"That´s why my grandparents used to say that we live 
healthier because we cultivate and with it we feed our 
family, one comes to the city and potato contains chemicals, 
the same happens with plantains and hens. At the age I grew 
up in the Amazon forest the woman had her first menstrua-
tion when she was 16 years old; nowadays it is something 
that happens to girls when they are 12 years old. That is a 
change we notice." Celina Ñeñetofe.

Have our seeds changes? 

Knowledge about the seeds of the Amazon Chagra is 
necessarily a task that requires so specialized knowledge, 
so much so that any transformation or modification of 
women´s knowledge it is common to hear that amongst 
Amazon women it is carried out seed exchanges as a result 
of processes of exchange proper of peoples.

The woman participates of the seeds selection, in the 
products’ distribution, she decides on the cleaning, about 
harvesting methods and the ways of storing and spending 
the products. A woman owner and responsible of her 
chagra teaches her daughters and granddaughters throu-
gh practice and orally how to do these chores. Every single 
product shall be used properly also appropriately contro-
lling the order within the chagra in order to avoid scarcity 
times. (Andoque 2012).

Such a diversity includes Chagra’s interaction with 
other living things:

Cultures of the chagra have many ecological 
interactions with animals, some of them are consi-
dered harmful because they affect crop productivi-
ty and availability. Andoque (2012).

However, for some years the Chagras have faced 
dynamics which have altered what is called own 
seeds, such seeds are dwindling, less used, and less 
known. We are alluding to those native seeds, the 
suppliers of abundance and quality, as well as 
health security for the Amazon indigenous 
peoples.

Although for indigenous peoples, in spite of the 
improvements made in the acknowledgement of 
territorial and cultural rights, such territories and 
resources are in the spotlight of national and trans-
national interests; expressed by means of environ-
mental and economic policies, whose players are 
the agents who implement these policies. In this 
sense, a growing number of regional, national and 
global players are involved. Ulloa (2010).

We refer to the dynamics generated by food global 
demands, which have increased the need of impro-
ved crops.
I
t is said that biotechnology offers the required 
technology to produce more nutritious foods with 
better taste, higher performance in harvests as 
well as plants that naturally protect themselves 
against plagues, diseases, and adverse conditions. 
Besides, because biotechnology allows to carry out 
the selection of a specific trait within the genetic 
code from one organism and introduce it within 
the genetic code of the organism source of food by 
means of genetic engineering techniques.

However, such a procedure is not that real for the 
indigenous peoples, those called “genetically 
modified organisms” implied a so called “ideal” 
intensive farming which could be reached through 
the combination of extension and agricultural 
inputs, as it was a series of “farming tech packs” 
whose target was to boost the production to gene-
rate wealth. The following is what in fact was gene-
rated in rural communities:

• Disregard of peoples’ Own knowledge.
• No participation at all of peasants or rural communities
• Increasing trend to resistance to plagues and diseases
• Pesticides usage intensification
• Death of beneficial insects
• Loss of Own seeds

¿Cuál pues ser el riesgo de las semillas 
de las Chagras amazónicas?
Realicemos una tabla sobre las semillas 
con mayor riesgo en mi pueblo.

Variedades productos de la chagra

Tabla 5. (elaboración Claudia Duarte)

How is that change of seeds? 

Datos tomados del texto La Chagra en la Chorrera. Sinchi, 
AZICATCH, Min Ambiente 2011
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Qué es un transgénico?
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