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What do we look for??  
Appropriating the cosmovision of the Indigenous 
Peoples of the Colombian Amazon as a fundamen-
tal element for the defense of the territory.

About the Specifics:
1. To stipulate the concepts of Cosmovision and 
Territory.
2. To identify the features characterizing the 
cosmovision of our peoples.
3. To find the elements allowing us to exercise 
leadership from the Cosmovision.

The own:
Cosmovision and territory

Let's begin by wondering...

1. What are the principles of the cosmovision guiding 
life in our peoples, community or family?
2. How do narrations relate cosmovision and the 
territory?
3. Is an indigenous person without territory a real 
indigenous?

For all Amazon peoples, any training / learning 
exercise is based on the territory; that is to say, the 
acknowledgement of their place in the cosmos 
from an ancestral journey that starts its journey 
throughout the arms of the tree of abundance, 
from the " great lagoon of milk ", from the stars or 
the different places and routes of origin, in a long 
historical process, where the reservations, towns-
hips and urban centers constitute only a small 
recent part of the collective memory of colonialism 
and the training scenario of the State. 

The territory is a daily practice and a means to 
transmit knowledge, a world where it is taught 
how to share life with other peoples and not 
simply a politically and culturally (territoriality) 
defined area. It is about the land conceived as a 
living being who feeds, reproduces and weaves 
relationships with other bodies and species, in a 
mutual and permanent transformation, nourishing 
the ancestral mandate of the elderly, the Sweet 
Word for the learning of values, the productive 
activity, the ecological calendar, the place of 
power.

Welcome

This section presents the cultural and intercultural founda-
tions that define the relationship between the territory 
and the indigenous Cosmovision, to identify the changes 
and historical transformations of what indigenous 
territory means in its relationship with the State, based on 
the concepts of resguardo, Collective Titling and Territorial 
Planning.

This set of referents are key to create and reproduce the 
responses that the indigenous Amazon society, based on 
the historical experience of participation, resistance and 
political struggle of its members. These referents have or 
establish a structure to achieve their demands, needs and 
strategic priorities.

What do We Look for?

To strengthen knowledge of the indigenous peoples of 
the Colombian Amazon, in accordance with their cosmovi-
sion and Law of Origin for the defense of the territory, in 
relation to other non-indigenous knowledge, by affirming 
the sense of belonging.

Our GOAL is to identify the changes and transformations 
of the historical meaning of the indigenous territory, via 
critical reflection on the conceptual elements defining the 
relationship between territory and cosmovision.

About the Specifics

1. To establish the concepts of territory and cosmovision.
2. To appropriate the concepts of Territorial Planning, 
Collective Titling and Resguardo
3. To identify historical transformations in the determina-
tion of indigenous territories on the part the State.
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1 Herrera, Clemenencia.

2 Lizardo López. Orientador uitoto de la escuel OPIAC

Let's see how Clemencia Herrera explains the territory:

(...) the area owned by an indigenous group, but also the 
lands that although they are not of indigenous possession 
are part of the economic and cultural world. The territory is 
the space of a community: where it dwells and works, the 
places where the culture was born, where the sacred stories 
arose and where ceremonies and parties are held even 
though the community does not dwell there permanently. It 
is the area where the indigenous people exercise their own 
right under the principles of identity, the space where auto-
nomy is applied.

The territory is integral: this is all about the sites of cultural 
importance, where the work is developed for the reproduc-
tion of the material culture (agriculture, hunting, fishing, 
gathering), it is about the place where the owners of things 
dwell: the mountain, the worlds below and above this soil 
we see, where we live, the place that our creators left for us 
to live in and for us to work according to their own 
teachings. Our territory also includes those spaces non-indi-
genous people cannot see, the worlds below and those 
above the Land, inhabited by the owners of the jungle, 
animals, waters, etc1

For all that, it is clear that the territory is the privileged 
space for primary socialization and community training, 
the place of the ancestral cosmovision in intimate 
relationship with its habitat, differentiable amidst the 
complex natural biodiversity, which gives content to diver-
sity ethnicity of the Amazon peoples, by means of princi-
ples and related cultural elements. 

According to these words, for the Amazon indigenous 
peoples, the territory is the main stage of ancestral 
knowledge and political learning, because it is there, biolo-
gically and culturally where it is born, because it is the 
social and historical place of all the cultural references, of 
both, sacred sites and plants and medicine, the traditional 
habitat and the geographical place of identity as well as 
collective memory 

The origin of the search in our history, is the dream of 
looking for topics and find the chagra, because, first, there 
was no chagra, first, man was fed on wild things. After that, 
tree falls - let's make a comparison - from the mouth of the 
Amazon to this whole area. Then, because of such condi-
tions these people eat starch. (...) so far that generation; the 
history of the first generation 2

We see how the cosmovision of our Amazon 
indigenous peoples is emerging, from a time that 
is lost in the infinite, in the "emptiness", and 
although we have not heard all the memory that 
implies its narration, we can notice that it is a set of 
stages, words, concepts about the visible or physi-
cal world and about spaces going beyond the 
visible, about special beings (human and nonhu-
man) and millenarian heroes who serve as knowle-
dge intermediaries or transmitters, and who also 
tell us that there is a set of rules to be complied 
with the purpose of carrying out any activity or 
decision making requiring future success. The first 
one: ask permission.

Figura 1. Ilustración sobre aspectos de la cosmovisión 
de los Chamanes Jaguares del Yuruparí.
Asociacion de Capitanes y Autoridades Tradicionales 
Indigenas del rio Pira Paraná - ACAIPI 
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3 Lizardo López.
4 Lizardo López
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The chagra is born in the second generation, when it is 
humanized, when there are humans. So at that level is what 
we are talking about, from the chagra, from the yuquera , 
just to open that topic. What should be done? To talk about 
the community, the cacique with the governor sit together 
in the middle of the night, he sets his mambe, his caguana , 
all his elements, and asks permission to open the work in the 
time of the chagra. Then, first of all, they ask permission to 
all those insects, such as bees, and working wasps who 
sweeten when they work, and ask for women and children 
not to be bitten ... all that is sweeten in the middle of the 
night. From there comes the teaching of community work3

Now, we are able to observe how the survival of the 
cosmovision requires agents who assume the spiritual and 
political dimension (the payé, curaca, taita or sabedor ), 
when it carries out activities to promote the individual and 
collective welfare, and the harmony among the human 
being and the living beings of nature. Likewise, we can 
understand that an effective collective harmonization 
requires the "intake" of special plants or remedies, such as 
yagé , yopo , tobacco, coca leaves. In other words, it is 
about the previous preparation of people and needed 
elements, or that it is necessary to control, such as the 
case of fasting.

Cosmovision is the way of seeing and conceiving the 
world. It is made up of all the components of culture, 
spirituality, language, seen as a whole, as a social and 
political organization, and as the geography of culture. All 
these elements shape a particular vision to decide, judge 
and live. Each society has its own cosmovision and in a 
country as diverse as Colombia there are different cosmo-
visions. They were forged over centuries and have been 
nourished by different cultural origins and orders, even 
though a non-indigenous (dominant) cosmovision is impo-
sed. Let's see how Elder Lizardo expressed it:

(...) Cosmovision, it is power; When you lose that power, 
then it's like a wandering leader, just a storyteller. Because, 
where does one come from as a leader? From the territory, 
from knowledge of the territory, from where he/she learnt 
to weave baskets, to construct traps with the elderly, to 
identify the traditional seeds, that is to say, from there, the 
power. As Luis says, one did not reach the middle of the road 
to just make a speech. How many of us were born walking 
with our grandparents, sowing all that? That is the 
acknowledgement of every leader. I don’t know if the others 
have done it, but one was born from there, sowing, and it is 
very easy to make that speech, because that is oneself, and 
one was born within that own education and such knowled-
ge nobody can take it away.4 

Figura 2. Ilustración sobre aspectos de la cosmovisión 
de los Chamanes Jaguares del Yuruparí.
Asociacion de Capitanes y Autoridades Tradicionales 
Indigenas del rio Pira Paraná - ACAIPI 

Another important characteristic of the Amazon 
cosmovisions is the form of the journey they take 
within their narrations, where the physical body of 
the ancestral wise, usually, travels through diffe-
rent invisible worlds or territories to visit their 
guardians, in search of indispensable information 
for the welfare of the community.

In contrast, the non-indigenous cosmovision 
operates over the separation and contrast 
between the spiritual and the material, between 
the world and ideas. Let's take a look at the 
following table regarding this opposition:
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Integral vision that explains the world, 
the reality and the environment of 
being indigenous, the permanent 
relationship between human communi-
ties, the environment in which they live 
and the cosmos; endowing each pers-
pective with a particular meaning in 
space and time, where the person is a 
component and not the center of the 
universe, in a permanent equilibrium 

NON INDIGENOUS COSMOVISION

The thinking of the human being is the center of 
the universe. 

The laws are derived from the property right. 

Man is called to dominate nature.

Morality oriented to intolerance in accordance with 
concepts of good and evil.
A formal division of powers, although economic elites 
control real power.
Individualism as a misrepresentation of the concept of 
freedom.
Reality is only understood from reason and from tests, 
data, experiments, etc. corroborating knowledge of 
such a reality.

INDIGENOUS COSMOVISION

Table 1. Comparative indigenous cosmovision-non indigenous

In conclusion, cosmovision is the explanation of the 
indigenous world, the historical construction of knowled-
ge and the Amazon identity, where the land is not only the 
means of subsistence, but also the foundation of social, 
cultural and economic reproduction: the territory.

Leadership from the cosmovision

Currently, the weakness of indigenous Amazon leaders, 
especially those who have been responsible for addres-
sing external threats and a more direct interaction with 
the non-indigenous world, is characterized by the lack of 
approach and deepening in aspects regarding the Amazon 
knowledge system inscribed in the cosmovisions, from 
and on the territory of their own peoples.

It is about the lack of understanding of the necessary 
procedures to articulate wisdom of those who have cultu-
ral legitimacy, having received and inherited their knowle-
dge by means of ancestral rituals and "remedies" during 
many years of practice, such as the Paye, wise elderly men 
and women, etc.; many of them by decision of the clan or 
the community designated to transmit the "Word of 
Origin", or what some of them call "Word of Life".

Now the elder begins with work until the last grand-
child has a chagra, then in this whole community 
they work together, everyone right there, because it 
is balance, peace and tranquility ..., then, when he 
has just taken it down and burned it, in the middle of 
the night, that man sits down and says: “well… 
woman, this is my job, here you are, this is yours. The 
man already with the tobacco bush and the coca 
bush, all the other staff belongs to the woman, that 
woman is the one who governs, that woman is the 
one who commands..

As some elderly insisted during the regional mee-
tings, this situation becomes more serious when 
the leaders do not have enough knowledge about 
their own language, and worse yet when it is not 
used, since most of knowledge is effectively regis-
tered and transmitted via the use of native langua-
ge. 

"The language is the vehicle; it is the spaceship that 
takes us through the universe of the cosmovision" 
(Elderly Lizardo).6
 
Similarly, they also affirmed that "these are the 
ingredients of the lack of sense of belonging and 

5

5. Luis Fiagama. Orientador EscuelA OPIAC. Pueblo Uitoto.
6. Lizardo López
7. Luis Fiagama

of the weakness of the collective self-esteem of the 
Amazon leaders" (Fiagama)

Situation that, according to them, has favored the emer-
gence of territorial conflicts, especially when the leaders 
move away from the ancestral territory and their ancestral 
authorities, and when for that reason, the relationship 
between the different parts of the territory is not unders-
tood, according to the order that is found in the cosmovi-
sions of each peoples.  

Within that chagra is formed the community and this is not 
discussed or fought, because it is knowledge and teachings 
coming within it. There is all the medicine. Everything is 
properly ordered.

(...) Then, there comes what elderly sometimes say, that the 
indigenous without territory is not a real Indigenous, he/she 
is nothing. It's like a leader wants to die single, what will he 
talk about? What about raising children? But, if he/she does 
not have these ones, the he/she should not speak about 
home, community, he/she cannot talk about justice, he/she 
is just nothing, it is painful, but this is the way to compares 
them. Fiagama 8

Such a situation has been worsened by normative actions 
promoted by external actors, which acknowledge the 
territories favoring the extraction of resources. Actions 
that demand historical, legal and political knowledge of 
other cosmovisions in dialogue with solid knowledge of 
the ancestral cosmovisions, in order to be able to defend 
them adequately, because these are collective knowledge 
that includes cultural innovation and permanent updating.

Because the territory is the natural chagra where the food of 
us is located. Many of the species sown in the chagra are 
brought from the bush. For example, the Umarí, which was 
transformed and planted here; likewise, the case of cucuy, 
as well as grapes, there is another one that indeed was born 
with the human and all the external power of us was delive-
red to it. Fiagama. 9

As detailed by Elder Lizardo in the last conversa-
tion we held a few days ago; it is necessary to reco-
ver what we are missing, especially the cosmovi-
sions and values that have some products, 
elements or the Amazon cultural expressions:

So, it would be something like seeing to be able to 
find that essence again we are losing and to recover 
the traditional foods we are also losing, because 
they are foods holding several values, let us give an 
example in this field of ours (muruy), you use mani-
cuera ..., manicuera, for us it is a food of much 
vitamin that replaces or symbolizes woman, becau-
se women are noble, kind, simple, treatable ant they 
have a sweet heart..10

Finally, it is also necessary to acknowledge that the 
experience of the Amazon peoples is vast and 
complex, not only for what has been built ances-
trally, but also for the articulation initiatives being 
generated by the ancestral sages, the traditional 
authorities and the leadership in some areas and 
peoples; also by considering the value of cosmovi-
sions as a background for decision-making and a 
starting point for research; training and coordina-
tion processes with regional and national indige-
nous organizations:

In Leguízamo, the training School where we were 
working at, where we were living and applying for 
communities, we asked: “and, where is your seed?” 
We were taking pictures, selecting ... then the elders 
said: In so many years of this Organization, it is just 
now that it has reached the point where it touches 
our hearts. (Lizardo) 11

4

Escuela de Formación Política
Línea Territorio y Biodiversidad

Cosmovision 
and territory 

Module 1



Leadership from the cosmovision

Currently, the weakness of indigenous Amazon leaders, 
especially those who have been responsible for addres-
sing external threats and a more direct interaction with 
the non-indigenous world, is characterized by the lack of 
approach and deepening in aspects regarding the Amazon 
knowledge system inscribed in the cosmovisions, from 
and on the territory of their own peoples.

It is about the lack of understanding of the necessary 
procedures to articulate wisdom of those who have cultu-
ral legitimacy, having received and inherited their knowle-
dge by means of ancestral rituals and "remedies" during 
many years of practice, such as the Paye, wise elderly men 
and women, etc.; many of them by decision of the clan or 
the community designated to transmit the "Word of 
Origin", or what some of them call "Word of Life".

Now the elder begins with work until the last grand-
child has a chagra, then in this whole community 
they work together, everyone right there, because it 
is balance, peace and tranquility ..., then, when he 
has just taken it down and burned it, in the middle of 
the night, that man sits down and says: “well… 
woman, this is my job, here you are, this is yours. The 
man already with the tobacco bush and the coca 
bush, all the other staff belongs to the woman, that 
woman is the one who governs, that woman is the 
one who commands..

As some elderly insisted during the regional mee-
tings, this situation becomes more serious when 
the leaders do not have enough knowledge about 
their own language, and worse yet when it is not 
used, since most of knowledge is effectively regis-
tered and transmitted via the use of native langua-
ge. 

"The language is the vehicle; it is the spaceship that 
takes us through the universe of the cosmovision" 
(Elderly Lizardo).6
 
Similarly, they also affirmed that "these are the 
ingredients of the lack of sense of belonging and 

of the weakness of the collective self-esteem of the 
Amazon leaders" (Fiagama)

Situation that, according to them, has favored the emer-
gence of territorial conflicts, especially when the leaders 
move away from the ancestral territory and their ancestral 
authorities, and when for that reason, the relationship 
between the different parts of the territory is not unders-
tood, according to the order that is found in the cosmovi-
sions of each peoples.  

Within that chagra is formed the community and this is not 
discussed or fought, because it is knowledge and teachings 
coming within it. There is all the medicine. Everything is 
properly ordered.

(...) Then, there comes what elderly sometimes say, that the 
indigenous without territory is not a real Indigenous, he/she 
is nothing. It's like a leader wants to die single, what will he 
talk about? What about raising children? But, if he/she does 
not have these ones, the he/she should not speak about 
home, community, he/she cannot talk about justice, he/she 
is just nothing, it is painful, but this is the way to compares 
them. Fiagama 8

Such a situation has been worsened by normative actions 
promoted by external actors, which acknowledge the 
territories favoring the extraction of resources. Actions 
that demand historical, legal and political knowledge of 
other cosmovisions in dialogue with solid knowledge of 
the ancestral cosmovisions, in order to be able to defend 
them adequately, because these are collective knowledge 
that includes cultural innovation and permanent updating.

Because the territory is the natural chagra where the food of 
us is located. Many of the species sown in the chagra are 
brought from the bush. For example, the Umarí, which was 
transformed and planted here; likewise, the case of cucuy, 
as well as grapes, there is another one that indeed was born 
with the human and all the external power of us was delive-
red to it. Fiagama. 9

As detailed by Elder Lizardo in the last conversa-
tion we held a few days ago; it is necessary to reco-
ver what we are missing, especially the cosmovi-
sions and values that have some products, 
elements or the Amazon cultural expressions:

So, it would be something like seeing to be able to 
find that essence again we are losing and to recover 
the traditional foods we are also losing, because 
they are foods holding several values, let us give an 
example in this field of ours (muruy), you use mani-
cuera ..., manicuera, for us it is a food of much 
vitamin that replaces or symbolizes woman, becau-
se women are noble, kind, simple, treatable ant they 
have a sweet heart..10

Finally, it is also necessary to acknowledge that the 
experience of the Amazon peoples is vast and 
complex, not only for what has been built ances-
trally, but also for the articulation initiatives being 
generated by the ancestral sages, the traditional 
authorities and the leadership in some areas and 
peoples; also by considering the value of cosmovi-
sions as a background for decision-making and a 
starting point for research; training and coordina-
tion processes with regional and national indige-
nous organizations:

In Leguízamo, the training School where we were 
working at, where we were living and applying for 
communities, we asked: “and, where is your seed?” 
We were taking pictures, selecting ... then the elders 
said: In so many years of this Organization, it is just 
now that it has reached the point where it touches 
our hearts. (Lizardo) 11
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THE TERRITORY FROM THE COSMOVISÓN

As we might be able to analyze them at the beginning of 
this reflection regarding the Amazon cosmovisions, the 
indigenous territories are arranged according to the rules 
established in the cosmovision, in the Word of Life or 
Ancestral Law of each peoples in their settlement and 
beyond it (Territory). Let us recall some of the words of 
Luis Alberto Fiagama at the end of his speech about what 
the territorial planning in the Amazon means:

With that “term” of “territorial ordering”, we mean that 
everything is traditionally ordered, we are disordered, we have to 
order the thinking of us as human beings, because everything is 
already ordered, the universe is ordered ... we, human beings are 
the ones who are disordered, it is up to us to do the spiritual 
ordering, mental ordering and thought ordering.12

Let's look at some examples of territorial ordering from 
the viewpoint of ancestral way of thinking:

Figura 3. 

12. Luis Fiagama. 
13. Experiencia de ordenamiento territorial del rio Mirití-Para-
ná.  ACIMA. En Vieco, Juan José. Territorialidad Indígena...

13

“The Letuama, the Yukuna, the Matapí, the 
Tanimuka, the Miraña, the Cubeo and the Cabiyarí 
live in the resguardo and we share such knowledge.
In this first point we know that it is a symbol repre-
senting a maloca. There are the four central sticks 
and their surroundings as if they were nothing. But, 
that is the first part we indicate when we look at the 
territory. We see that we need it, because it is not 
just talking about humanity. We do not need to live 
in nothingness, because to speak of territory we 
need first to talk about Land.

Now, in the second part, one comes to the mambea-
dero site mainly to known. As we say in our indige-
nous peoples, this is where the "Own Government" 
is located. And although there are some differences 
in the malocas of the different ethnic groups above 
mentioned, there is only one use of the maloca 
center, a unique use of that round symbol.

Let's look at the third part. How to organize the territory 
and who organizes it, by means of the way it is done. Let's 
look at the central government of the maloca. The most 
central, which calls and relates to the rest of the indigenous 
world: with the environment, with the beings of nature, 
with the owners of the trees, with the owners of animals 
and rivers and others. All of them are related by means of 
knowledge, of thought, that exists in the center, in the 
mambeadero.

And the other part too. The most important. Where the 
thought of the wise men and women runs through the 
territory it organizes. So below, deep in the world, we have 
a thought that shelters everything, that takes care of our 
territory, as many other indigenous groups do with their 
own territory, and they do it in a complementary way repre-
sented here.

How do we look at the territory? The territory is not only 
land, but also it is the Mother Earth and all of us who are on 
it. And, what do we say about water? Inside it there is fish 
and other animals. So, the thought for ordering, just to 
speak a little about the territorial ordering, cannot be only 
to talk about how an ethnic group has to be ordered, but we 
have to talk about how traditional thought runs through 
special places. The special sites are the sites of thought.

Our ethnic groups go through them with their thou-
ghts, with their prayers, until they shut themselves 
up in the streams of Irijirimo and Araracuara, going 
up through Caquetá and Apaporis Rivers. The center 
is in the Mirití River, where we associate in Acima. In 
the territory we look at how the relationship of 
thought is handled with everything that is there. " 
(Pascual Letuama, Territorial planning experience 
of the Mirití-Paraná River, Association of Indigenous 
Captains of the Mirití Arana ACIMA) 14

In the example of ACIMA's work, we can observe 
that the territory is not only assumed as the land, 
the space on which we stand and on which the 
natural elements are distributed. There is also a 
vertical conception of the territory, there is an 
"above" and a "below", which also constitute 
worlds and spaces described in the narrations and 
on which, as on the land, the thought flows, there 
is a given order since time of creation, there are 
beings who inhabit and interact with each other.

This very notion, the inclusion of higher and lower 
spheres or worlds in the integral conception of the 
territory, is presented in the cosmovisions of the 
Amazon indigenous peoples, as well as in the 
peoples of the different places of the planet. Let's 
take a look at some examples:
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“The Letuama, the Yukuna, the Matapí, the 
Tanimuka, the Miraña, the Cubeo and the Cabiyarí 
live in the resguardo and we share such knowledge.
In this first point we know that it is a symbol repre-
senting a maloca. There are the four central sticks 
and their surroundings as if they were nothing. But, 
that is the first part we indicate when we look at the 
territory. We see that we need it, because it is not 
just talking about humanity. We do not need to live 
in nothingness, because to speak of territory we 
need first to talk about Land.

Now, in the second part, one comes to the mambea-
dero site mainly to known. As we say in our indige-
nous peoples, this is where the "Own Government" 
is located. And although there are some differences 
in the malocas of the different ethnic groups above 
mentioned, there is only one use of the maloca 
center, a unique use of that round symbol.

Let's look at the third part. How to organize the territory 
and who organizes it, by means of the way it is done. Let's 
look at the central government of the maloca. The most 
central, which calls and relates to the rest of the indigenous 
world: with the environment, with the beings of nature, 
with the owners of the trees, with the owners of animals 
and rivers and others. All of them are related by means of 
knowledge, of thought, that exists in the center, in the 
mambeadero.

And the other part too. The most important. Where the 
thought of the wise men and women runs through the 
territory it organizes. So below, deep in the world, we have 
a thought that shelters everything, that takes care of our 
territory, as many other indigenous groups do with their 
own territory, and they do it in a complementary way repre-
sented here.

How do we look at the territory? The territory is not only 
land, but also it is the Mother Earth and all of us who are on 
it. And, what do we say about water? Inside it there is fish 
and other animals. So, the thought for ordering, just to 
speak a little about the territorial ordering, cannot be only 
to talk about how an ethnic group has to be ordered, but we 
have to talk about how traditional thought runs through 
special places. The special sites are the sites of thought.

14. Experiencia de ordenamiento territorial del rio Mirití-Para-
ná.  ACIMA. En Vieco, Juan José. Territorialidad Indígena...
15. Bajado de internet.
16. Bajado de internet.

Figura 5. Mundos Pueblo Awá, Andén Pacifico , Colom-
bia.16

Figura 4. Mundos Pueblo Cocama, amazonia Colombiana y 
Peruana.15

Our ethnic groups go through them with their thou-
ghts, with their prayers, until they shut themselves 
up in the streams of Irijirimo and Araracuara, going 
up through Caquetá and Apaporis Rivers. The center 
is in the Mirití River, where we associate in Acima. In 
the territory we look at how the relationship of 
thought is handled with everything that is there. " 
(Pascual Letuama, Territorial planning experience 
of the Mirití-Paraná River, Association of Indigenous 
Captains of the Mirití Arana ACIMA) 14

In the example of ACIMA's work, we can observe 
that the territory is not only assumed as the land, 
the space on which we stand and on which the 
natural elements are distributed. There is also a 
vertical conception of the territory, there is an 
"above" and a "below", which also constitute 
worlds and spaces described in the narrations and 
on which, as on the land, the thought flows, there 
is a given order since time of creation, there are 
beings who inhabit and interact with each other.

This very notion, the inclusion of higher and lower 
spheres or worlds in the integral conception of the 
territory, is presented in the cosmovisions of the 
Amazon indigenous peoples, as well as in the 
peoples of the different places of the planet. Let's 
take a look at some examples:
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RESEARCH ACTIVITY 

You should meet with Peoples' colleagues with whom 
they share elements of the cosmovision. Make an illustra-
tion, painting, mural representing as much as possible 
how the territory is conceived from the cosmovision. Iden-
tify 4 elements of the cosmovision holding a direct 
relationship with the territory. Discuss the state of that 
element at the moment and explain why you think it is 
currently like this.

Figura 6. Mundos, Hijos de la Coca, el Tabaco y la Yuca Dulce. Amzonia Colombiana.15

16. Faredkade, Gil y Quiroga Paola. El Abuelo Tabaco.
17. Bajado de Internet.
18. Bajado de Internet.

Figura 7. Mundos, Pueblo Maya de México, Inca de Perú y Navajo de Norteamérica.17

The majority of indigenous women and men live in a field 
of relationships and tensions between two different ways 
of life and cultures. On the one hand, rural life in indige-
nous territories, generally subordinated by the prevailing 
dynamics of non-indigenous society, and, on the other 
hand, the urban-western world of the dominant society. 
The permanent tension between these two forms of 
society holding different visions of the world (cosmovi-
sions) are manifested in linguistic traditions with their own 
categories and meanings, social value systems rooted in 
histories, structures and social practices.

The value systems, the meanings as well as the social and 
cultural practices of the subordinate societies are modi-
fied in the disparity and confrontation with the processes 
of revaluation or devaluation of the dominant social 
system. It is no secret that most of the indigenous people, 
and especially those living in urban contexts presently, are 
excluded, discriminated and even belittled for speaking 
their language, for the way they dress and for where they 
come from. There are very strong limitations not allowing 
to correctly recreate their own culture and, at the same 
time, restrictions not allowing their real and effective 
participation in the national society with full rights and 
under equal conditions.

In order to resolve this situation, in the last deca-
des, the peoples have organized and mobilized to 
claim indigenous identity, without separating 
them from the claim for their dispossessed lands. 
This generated a response on the part of the State, 
characterized by land regularization programs, in 
order to guaranteeing on the one hand, the legal 
security of the private property of great land grab-
bers and, on the other hand, the State recognition 
of special or collective land rights, as well as 
resources for indigenous populations; a process 
where the "collective titling" of ancestral or tradi-
tional territories to indigenous peoples was impro-
ved, under the legal concept of "Resguardo", 
which is different from the legal figure called 
"collective titling" created to regularize the 
territories of the Afro-descendant population in 
Colombia.

(...) The "indigenous territories" are the spaces 
where the affected indigenous societies -not only 
family or local groups- possess and exercise exclu-
sivity.

.. The indigenous territories thus constituted in the 
Amazon region correspond, then, to extensive 
areas legally granted according to different proce-
dures, whose ownership of rights (whatever their 
specific nature be) have been granted collectively 
to groups, no longer family or local, but multi-com-
munity; they correspond to spaces occupied by 
indigenous societies who, in general, have maintai-
ned important degrees of control over the occupa-
tion processes of such a space. (Zuñiga p.10)

An Indigenous Reservation is a legal and sociopoli-
tical institution of a special nature, shaped by an 
indigenous community or indigenous groups, 
holding a title of community property, its counts 
on its own territory and it is ruled for the manage-
ment of this one and its internal life, and this is by 
an adjusted organization to the indigenous 
jurisdiction or its cultural patterns and traditions.

There are 185 indigenous reserves in the Colombian 
Amazon occupying an area of 26'217,159 hectares, this is 
equivalent to 54.18% of the total Amazon territory. 
Besides, 14 out of the 185 resguardos occupy 22,488,337 
hectares, (86%) of the total area of indigenous resguardos 
in the Amazon. (SIATAC)indígenas en la Amazonía.28
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The foreign:
Land Manzgement

Let's begin by wondering...

1. Do I know the different forms of ordering present in my 
territory?
2. What forms of territorial ordering established by the 
State do I know?

What do we look for? 
To appropriate the concept of Territorial Planning as a tool 
to exercise governance over the territory.

About the Specifics:
1. To know the diversity of criteria for territorial planning.
2. To know the different forms of ordering present in our 
territory.
3. To identify the characteristics of the Indigenous Territo-
rial Entities

There are multiple forms of Territorial Planning. In the 
previous chapter, when analyzing our cosmovision, we 
identified the characteristic elements regarding the 
conception of the territory from our way of thinking and 
its ordering which is given from the creation and its guide-
lines being implicit in the narratives and cultural elements.

Unlike this, the Territorial Planning in Western way of 
thinking is about the existing relationship between the 
surface of the land, the use that societies make of it and 
the public administration or the State administration of it.

Now, we are going to know the figures of territorial plan-
ning that have emerged from Western society and, accor-
ding to different interests. It is important to know these 
figures, because our territories are necessarily immersed 
in all of them and it is necessary to create dialogues with 
the entities administering them.

DIFFERENT FORMS OF TERRITORIAL 
PLANNING19

1. Natural management and planning
It is carried out according to the natural conditions 
of the regions. Nature has its order. In Colombia, 
this order is made by macro basins, in 5 large natu-
ral regions; one of them is the Colombian Amazon, 
which measures 348,588 km², representing 30.5% 
of the national territory..2. Poltical-administrative management and 
planning
It has its foundations in the Territorial Entities. 
Such parcelling of the territory is dictated by men. 
The National Constitution, in its article No. 286, 
defines them as follows: "Territorial entities are 
the Departments, the districts, the municipalities 
and the indigenous territories." The law may give 
the character of territorial entities to the regions 
and provinces constituted under the terms of the 
Constitution and the law." 

There are also, as Territorial Entities, townships 
and hamlets in the administrative political order. It 
should be recalled that the natural regions, 
already mentioned, are also Territorial Entities. 
The political-administrative Territorial Entities are 
ordered, from the family in their housing areas, in 
ascending sequence, from the base to the top: 
hamlet, townships, municipalities, INDIGENOUS 
TERRITORIES, district, department, province, 
national country.

3. Ordering according to the use
The occupation of the land and the use that men 
make of it determine areas of use grouped into 
zones. There are, to begin with, two major land 
uses, both of a general nature, rural use and urban 
use.  

EIn each of the two zones of general use, human 
activity produces specific uses of the land; the 
delimitation of those particular uses in such areas, 
groups, in determined zones, the related uses, 
which generates a zoning process. In the rural 

19

19. Adaptado de Mendoza Alberto. Ordenamiento Territorial 
y planeación.

area, the zoning, according to the specific land uses that 
determine zones are, agricultural, livestock, natural 
forests, and reserve areas; also areas of threats, risks or 
disasters; as well as recreation areas, urban expansion 
areas, etc. The resulting zones, according to the studies, 
are placed on the map; the result is a mosaic of rural uses 
or rural zoning map.

In the urban area, the zoning, according to the specific 
uses of the land, determines areas such as housing, educa-
tion, administration, worship, parks, industries, sports and 
others.

The majority of indigenous women and men live in a field 
of relationships and tensions between two different ways 
of life and cultures. On the one hand, rural life in indige-
nous territories, generally subordinated by the prevailing 
dynamics of non-indigenous society, and, on the other 
hand, the urban-western world of the dominant society. 
The permanent tension between these two forms of 
society holding different visions of the world (cosmovi-
sions) are manifested in linguistic traditions with their own 
categories and meanings, social value systems rooted in 
histories, structures and social practices.

The value systems, the meanings as well as the social and 
cultural practices of the subordinate societies are modi-
fied in the disparity and confrontation with the processes 
of revaluation or devaluation of the dominant social 
system. It is no secret that most of the indigenous people, 
and especially those living in urban contexts presently, are 
excluded, discriminated and even belittled for speaking 
their language, for the way they dress and for where they 
come from. There are very strong limitations not allowing 
to correctly recreate their own culture and, at the same 
time, restrictions not allowing their real and effective 
participation in the national society with full rights and 
under equal conditions.

In order to resolve this situation, in the last deca-
des, the peoples have organized and mobilized to 
claim indigenous identity, without separating 
them from the claim for their dispossessed lands. 
This generated a response on the part of the State, 
characterized by land regularization programs, in 
order to guaranteeing on the one hand, the legal 
security of the private property of great land grab-
bers and, on the other hand, the State recognition 
of special or collective land rights, as well as 
resources for indigenous populations; a process 
where the "collective titling" of ancestral or tradi-
tional territories to indigenous peoples was impro-
ved, under the legal concept of "Resguardo", 
which is different from the legal figure called 
"collective titling" created to regularize the 
territories of the Afro-descendant population in 
Colombia.

(...) The "indigenous territories" are the spaces 
where the affected indigenous societies -not only 
family or local groups- possess and exercise exclu-
sivity.

.. The indigenous territories thus constituted in the 
Amazon region correspond, then, to extensive 
areas legally granted according to different proce-
dures, whose ownership of rights (whatever their 
specific nature be) have been granted collectively 
to groups, no longer family or local, but multi-com-
munity; they correspond to spaces occupied by 
indigenous societies who, in general, have maintai-
ned important degrees of control over the occupa-
tion processes of such a space. (Zuñiga p.10)

An Indigenous Reservation is a legal and sociopoli-
tical institution of a special nature, shaped by an 
indigenous community or indigenous groups, 
holding a title of community property, its counts 
on its own territory and it is ruled for the manage-
ment of this one and its internal life, and this is by 
an adjusted organization to the indigenous 
jurisdiction or its cultural patterns and traditions.

There are 185 indigenous reserves in the Colombian 
Amazon occupying an area of 26'217,159 hectares, this is 
equivalent to 54.18% of the total Amazon territory. 
Besides, 14 out of the 185 resguardos occupy 22,488,337 
hectares, (86%) of the total area of indigenous resguardos 
in the Amazon. (SIATAC)indígenas en la Amazonía.28
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2. Poltical-administrative management and 
planning
It has its foundations in the Territorial Entities. 
Such parcelling of the territory is dictated by men. 
The National Constitution, in its article No. 286, 
defines them as follows: "Territorial entities are 
the Departments, the districts, the municipalities 
and the indigenous territories." The law may give 
the character of territorial entities to the regions 
and provinces constituted under the terms of the 
Constitution and the law." 

There are also, as Territorial Entities, townships 
and hamlets in the administrative political order. It 
should be recalled that the natural regions, 
already mentioned, are also Territorial Entities. 
The political-administrative Territorial Entities are 
ordered, from the family in their housing areas, in 
ascending sequence, from the base to the top: 
hamlet, townships, municipalities, INDIGENOUS 
TERRITORIES, district, department, province, 
national country.

3. Ordering according to the use
The occupation of the land and the use that men 
make of it determine areas of use grouped into 
zones. There are, to begin with, two major land 
uses, both of a general nature, rural use and urban 
use.  

EIn each of the two zones of general use, human 
activity produces specific uses of the land; the 
delimitation of those particular uses in such areas, 
groups, in determined zones, the related uses, 
which generates a zoning process. In the rural 

Figura 8. Diferentes figuras de ordenamiento en Colombia.20

Regiones naturales. Político-administrativo. Uso del suelo.

area, the zoning, according to the specific land uses that 
determine zones are, agricultural, livestock, natural 
forests, and reserve areas; also areas of threats, risks or 
disasters; as well as recreation areas, urban expansion 
areas, etc. The resulting zones, according to the studies, 
are placed on the map; the result is a mosaic of rural uses 
or rural zoning map.

In the urban area, the zoning, according to the specific 
uses of the land, determines areas such as housing, educa-
tion, administration, worship, parks, industries, sports and 
others.

What are the Indigenous Territorial Entities 
(ITEs)

The Political Constitution of Colombia of 1991, in its general 
provisions about Territorial Planning, defines as Territorial 
Entities the Departments, Districts, Municipalities and Indige-
nous Territories (Article 286); which enjoy autonomy for the 
management of their interests; and within the limits of the 
constitution they have the right to: 
1. Governing by means of own authorities.
2. Exercising the competences that correspond to them.
3. Administering the resources and establishing the necessary 
taxes for the fulfillment of their functions.
4. Participating in the national income. 

Additionally, it establishes in its Article 288. That the 
Organic Law of Territorial Planning (LOOT ) will create 
the distribution of competences between the Nation 
and the territorial entities, according to the principles 
of coordination, concurrence and subsidiarity in the 
terms established by law. Furthermore, other comple-
mentary articles were formulated, although not of 
minor importance:

Political Constitution of 1991. Article 329. The conforma-
tion of the indigenous territorial entities will be develo-
ped sub¬¬¬ject to the provisions of the Organic Law of 
Territorial Planning, and its delimitation will be conduc-
ted by the National Government, with the participation 
of the representatives of the indigenous communities, 
previous concept of the Commission of Territorial 
Planning. Resguardos are a collective ownership and 
such areas are not alienable. Law will define the 
relationships and coordination of these entities with 
those of which they are a part of. 
PARAGRAPH. In the case of an indigenous territory in 
which it is included the territory of two or more Depart-
ments, its administration will be conducted by the 
indigenous councils in coordination with the governors 
of the respective Departments. In the event that this 
territory decides to constitute itself as a territorial 
entity, it will be done with the fulfillment of the require-
ments established in the first paragraph of this article.

20. Elaborada por escuela OPIAC, con base en mapas descar-
gados de internet.

Article 330. In agreement with the Constitution and the laws, the 
indigenous territories will be governed by councils formed and 
regulated according to the habits and customs of their commu-
nities and they will exercise the following functions: 
1.  To ensure the application of legal regulations on land use and 
settlement of their territories.
2. To design the policies, plans and programs of economic and 
social development within their territory, in harmony with the 
National Development Plan.
3. To promote public investments in their territories and ensure 
their proper execution.
4. To perceive and distribute their resources.
5. To ensure the preservation of natural resources.
6. To coordinate the programs and projects promoted by the 
different communities in their territory.
7. To collaborate with the maintenance of public order within 
their territory in accordance with the instructions and provisions 
of the National Government.
8. To represent the territories before the National Government 
and the other entities to which they belong to.
9. An, those indicated by the Constitution and law.
PARAGRAPH. The exploitation of natural resources in indige-
nous territories will be carried out without prejudice to the 
cultural, social and economic integrity of indigenous communi-
ties. In the decisions adopted regarding such exploitations, the 
Government will encourage the participation of the representa-
tives of the respective communities.

However, facing this situation. Only until 2011, twenty years after 
the enactment of the Political Constitution of Colombia (1991) 
the Organic Law of Territorial Planning was sanctioned, althou-
gh in practice its regulation is until 2014, it was a slow and 
deficient process, and in that perspective the Indigenous Territo-
rial Entities it had not been regulated. Situation that generated 
the mobilization of the national indigenous movement and the 
impulse to de facto actions which compromised merchandise 
and passengers’ circulation and transport through different 
routes of the country.

In view of this situation, the national government was cornered 
and after several months of work for its drafting, after the nego-
tiation generated thanks to the indigenous mobilization, the 
green light was given to Decree 1953 of October 7th, 2014,"By 
which it is created a special regime with the purpose of putting 
into operation the Indigenous Territories with respect to the 
administration of the indigenous peoples' own systems until the 
Congress issues the law referred to in Article 329 of the Political 
Constitution."

Subsequently, and by turning to the constitutionality block and 
accepting elements of the jurisprudence of the Inter-American 
Court of Human Rights, among others, Decree 2333 of Novem-

ber 19th, 2014 was signed "By which the mechanisms 
for the effective protection and legal security of lands 
and territories occupied or ancestrally owned and / or 
traditionally owned by indigenous peoples in accordan-
ce with the provisions of articles 13 and 14 of ILO 
Convention 169, and articles 13, 16 and 19 of Decree 
2664 of 1994 are added."

This reflects, on the one hand, that public policy is then 
constituted as a result of a vindication process under-
taken by indigenous movements in the country in order 
to guarantee the rights of indigenous peoples, but also, 
that they are the reference point for guaranteeing 
them. This is something that requires its planning, 
construction and implementation with the necessary 
resources and from an inclusive perspective towards 
indigenous peoples.

EIn the V Latin American Meeting of Local Governments 
in Indigenous Territories (2014), OPIAC raised a reflec-
tion on the progress of public policy in this matter, to 
identify and understand what the advances and challen-
ges are in those processes of definition of policies, 
programs and actions promoted by the States at all 
levels, aimed at guaranteeing the right of these peoples 
to ownership and possession of their lands. In this 
sense, it deepened the measures used to safeguard the 
right of peoples to access to their traditional and subsis-
tence activities, to the materialization of these political 
initiatives. 

The majority of indigenous women and men live in a field 
of relationships and tensions between two different ways 
of life and cultures. On the one hand, rural life in indige-
nous territories, generally subordinated by the prevailing 
dynamics of non-indigenous society, and, on the other 
hand, the urban-western world of the dominant society. 
The permanent tension between these two forms of 
society holding different visions of the world (cosmovi-
sions) are manifested in linguistic traditions with their own 
categories and meanings, social value systems rooted in 
histories, structures and social practices.

The value systems, the meanings as well as the social and 
cultural practices of the subordinate societies are modi-
fied in the disparity and confrontation with the processes 
of revaluation or devaluation of the dominant social 
system. It is no secret that most of the indigenous people, 
and especially those living in urban contexts presently, are 
excluded, discriminated and even belittled for speaking 
their language, for the way they dress and for where they 
come from. There are very strong limitations not allowing 
to correctly recreate their own culture and, at the same 
time, restrictions not allowing their real and effective 
participation in the national society with full rights and 
under equal conditions.

In order to resolve this situation, in the last deca-
des, the peoples have organized and mobilized to 
claim indigenous identity, without separating 
them from the claim for their dispossessed lands. 
This generated a response on the part of the State, 
characterized by land regularization programs, in 
order to guaranteeing on the one hand, the legal 
security of the private property of great land grab-
bers and, on the other hand, the State recognition 
of special or collective land rights, as well as 
resources for indigenous populations; a process 
where the "collective titling" of ancestral or tradi-
tional territories to indigenous peoples was impro-
ved, under the legal concept of "Resguardo", 
which is different from the legal figure called 
"collective titling" created to regularize the 
territories of the Afro-descendant population in 
Colombia.

(...) The "indigenous territories" are the spaces 
where the affected indigenous societies -not only 
family or local groups- possess and exercise exclu-
sivity.

.. The indigenous territories thus constituted in the 
Amazon region correspond, then, to extensive 
areas legally granted according to different proce-
dures, whose ownership of rights (whatever their 
specific nature be) have been granted collectively 
to groups, no longer family or local, but multi-com-
munity; they correspond to spaces occupied by 
indigenous societies who, in general, have maintai-
ned important degrees of control over the occupa-
tion processes of such a space. (Zuñiga p.10)

An Indigenous Reservation is a legal and sociopoli-
tical institution of a special nature, shaped by an 
indigenous community or indigenous groups, 
holding a title of community property, its counts 
on its own territory and it is ruled for the manage-
ment of this one and its internal life, and this is by 
an adjusted organization to the indigenous 
jurisdiction or its cultural patterns and traditions.

There are 185 indigenous reserves in the Colombian 
Amazon occupying an area of 26'217,159 hectares, this is 
equivalent to 54.18% of the total Amazon territory. 
Besides, 14 out of the 185 resguardos occupy 22,488,337 
hectares, (86%) of the total area of indigenous resguardos 
in the Amazon. (SIATAC)indígenas en la Amazonía.28
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What are the Indigenous Territorial Entities 
(ITEs)

The Political Constitution of Colombia of 1991, in its general 
provisions about Territorial Planning, defines as Territorial 
Entities the Departments, Districts, Municipalities and Indige-
nous Territories (Article 286); which enjoy autonomy for the 
management of their interests; and within the limits of the 
constitution they have the right to: 
1. Governing by means of own authorities.
2. Exercising the competences that correspond to them.
3. Administering the resources and establishing the necessary 
taxes for the fulfillment of their functions.
4. Participating in the national income. 

Additionally, it establishes in its Article 288. That the 
Organic Law of Territorial Planning (LOOT ) will create 
the distribution of competences between the Nation 
and the territorial entities, according to the principles 
of coordination, concurrence and subsidiarity in the 
terms established by law. Furthermore, other comple-
mentary articles were formulated, although not of 
minor importance:

Political Constitution of 1991. Article 329. The conforma-
tion of the indigenous territorial entities will be develo-
ped sub¬¬¬ject to the provisions of the Organic Law of 
Territorial Planning, and its delimitation will be conduc-
ted by the National Government, with the participation 
of the representatives of the indigenous communities, 
previous concept of the Commission of Territorial 
Planning. Resguardos are a collective ownership and 
such areas are not alienable. Law will define the 
relationships and coordination of these entities with 
those of which they are a part of. 
PARAGRAPH. In the case of an indigenous territory in 
which it is included the territory of two or more Depart-
ments, its administration will be conducted by the 
indigenous councils in coordination with the governors 
of the respective Departments. In the event that this 
territory decides to constitute itself as a territorial 
entity, it will be done with the fulfillment of the require-
ments established in the first paragraph of this article.

Article 330. In agreement with the Constitution and the laws, the 
indigenous territories will be governed by councils formed and 
regulated according to the habits and customs of their commu-
nities and they will exercise the following functions: 
1.  To ensure the application of legal regulations on land use and 
settlement of their territories.
2. To design the policies, plans and programs of economic and 
social development within their territory, in harmony with the 
National Development Plan.
3. To promote public investments in their territories and ensure 
their proper execution.
4. To perceive and distribute their resources.
5. To ensure the preservation of natural resources.
6. To coordinate the programs and projects promoted by the 
different communities in their territory.
7. To collaborate with the maintenance of public order within 
their territory in accordance with the instructions and provisions 
of the National Government.
8. To represent the territories before the National Government 
and the other entities to which they belong to.
9. An, those indicated by the Constitution and law.
PARAGRAPH. The exploitation of natural resources in indige-
nous territories will be carried out without prejudice to the 
cultural, social and economic integrity of indigenous communi-
ties. In the decisions adopted regarding such exploitations, the 
Government will encourage the participation of the representa-
tives of the respective communities.

However, facing this situation. Only until 2011, twenty years after 
the enactment of the Political Constitution of Colombia (1991) 
the Organic Law of Territorial Planning was sanctioned, althou-
gh in practice its regulation is until 2014, it was a slow and 
deficient process, and in that perspective the Indigenous Territo-
rial Entities it had not been regulated. Situation that generated 
the mobilization of the national indigenous movement and the 
impulse to de facto actions which compromised merchandise 
and passengers’ circulation and transport through different 
routes of the country.

In view of this situation, the national government was cornered 
and after several months of work for its drafting, after the nego-
tiation generated thanks to the indigenous mobilization, the 
green light was given to Decree 1953 of October 7th, 2014,"By 
which it is created a special regime with the purpose of putting 
into operation the Indigenous Territories with respect to the 
administration of the indigenous peoples' own systems until the 
Congress issues the law referred to in Article 329 of the Political 
Constitution."

Subsequently, and by turning to the constitutionality block and 
accepting elements of the jurisprudence of the Inter-American 
Court of Human Rights, among others, Decree 2333 of Novem-

ber 19th, 2014 was signed "By which the mechanisms 
for the effective protection and legal security of lands 
and territories occupied or ancestrally owned and / or 
traditionally owned by indigenous peoples in accordan-
ce with the provisions of articles 13 and 14 of ILO 
Convention 169, and articles 13, 16 and 19 of Decree 
2664 of 1994 are added."

This reflects, on the one hand, that public policy is then 
constituted as a result of a vindication process under-
taken by indigenous movements in the country in order 
to guarantee the rights of indigenous peoples, but also, 
that they are the reference point for guaranteeing 
them. This is something that requires its planning, 
construction and implementation with the necessary 
resources and from an inclusive perspective towards 
indigenous peoples.

EIn the V Latin American Meeting of Local Governments 
in Indigenous Territories (2014), OPIAC raised a reflec-
tion on the progress of public policy in this matter, to 
identify and understand what the advances and challen-
ges are in those processes of definition of policies, 
programs and actions promoted by the States at all 
levels, aimed at guaranteeing the right of these peoples 
to ownership and possession of their lands. In this 
sense, it deepened the measures used to safeguard the 
right of peoples to access to their traditional and subsis-
tence activities, to the materialization of these political 
initiatives. 
Figura 9. Estructura administrativa del Colombia. Los 
territorios indígenas se encuentran al mismo nivel que 
los municipios.21

21. Descargado de internet.

The majority of indigenous women and men live in a field 
of relationships and tensions between two different ways 
of life and cultures. On the one hand, rural life in indige-
nous territories, generally subordinated by the prevailing 
dynamics of non-indigenous society, and, on the other 
hand, the urban-western world of the dominant society. 
The permanent tension between these two forms of 
society holding different visions of the world (cosmovi-
sions) are manifested in linguistic traditions with their own 
categories and meanings, social value systems rooted in 
histories, structures and social practices.

The value systems, the meanings as well as the social and 
cultural practices of the subordinate societies are modi-
fied in the disparity and confrontation with the processes 
of revaluation or devaluation of the dominant social 
system. It is no secret that most of the indigenous people, 
and especially those living in urban contexts presently, are 
excluded, discriminated and even belittled for speaking 
their language, for the way they dress and for where they 
come from. There are very strong limitations not allowing 
to correctly recreate their own culture and, at the same 
time, restrictions not allowing their real and effective 
participation in the national society with full rights and 
under equal conditions.

In order to resolve this situation, in the last deca-
des, the peoples have organized and mobilized to 
claim indigenous identity, without separating 
them from the claim for their dispossessed lands. 
This generated a response on the part of the State, 
characterized by land regularization programs, in 
order to guaranteeing on the one hand, the legal 
security of the private property of great land grab-
bers and, on the other hand, the State recognition 
of special or collective land rights, as well as 
resources for indigenous populations; a process 
where the "collective titling" of ancestral or tradi-
tional territories to indigenous peoples was impro-
ved, under the legal concept of "Resguardo", 
which is different from the legal figure called 
"collective titling" created to regularize the 
territories of the Afro-descendant population in 
Colombia.

(...) The "indigenous territories" are the spaces 
where the affected indigenous societies -not only 
family or local groups- possess and exercise exclu-
sivity.

.. The indigenous territories thus constituted in the 
Amazon region correspond, then, to extensive 
areas legally granted according to different proce-
dures, whose ownership of rights (whatever their 
specific nature be) have been granted collectively 
to groups, no longer family or local, but multi-com-
munity; they correspond to spaces occupied by 
indigenous societies who, in general, have maintai-
ned important degrees of control over the occupa-
tion processes of such a space. (Zuñiga p.10)

An Indigenous Reservation is a legal and sociopoli-
tical institution of a special nature, shaped by an 
indigenous community or indigenous groups, 
holding a title of community property, its counts 
on its own territory and it is ruled for the manage-
ment of this one and its internal life, and this is by 
an adjusted organization to the indigenous 
jurisdiction or its cultural patterns and traditions.

There are 185 indigenous reserves in the Colombian 
Amazon occupying an area of 26'217,159 hectares, this is 
equivalent to 54.18% of the total Amazon territory. 
Besides, 14 out of the 185 resguardos occupy 22,488,337 
hectares, (86%) of the total area of indigenous resguardos 
in the Amazon. (SIATAC)indígenas en la Amazonía.28
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Long ago, the memory of the Amazon is marked by com-
plex dynamics that transformed the social, political and 
economic relationships of the indigenous peoples inhabi-
ting this area, although the greatest impacts have occu-
rred on the occasion of the European invasion of the Ame-
rican continent. Such changes, as most of the safeguar-
ding plans of the Amazon peoples indicate,

"They are not a current phenomenon, since the very time of 
the conquest in the 15th century, the transformations have 
been constant and progressive. The imposition of way of 
thinking of the European model, represented in institutions 
such as the church, the government and its protagonists, as 
well as their forms of exchange, it was perhaps the first 
stone of a large structure of external influences that 
permeated the previous organization of the forests and of 
the Amazon peoples ".22

It is an intentional ignorance of the native population of 
the region, which reaches our present days. Population 
that the Convention 169 calls "pre-existing"11 and, who 
has been the concept through which the indigenous 
leaderships have accomplished an increase in the 
acknowledgement of the peoples, their lands and territo-
ries. 

Lo Apropiate:
Collective titling

Let's begin by wondering:

1. Do I know the historical process of my territory?
2. How have the territorial rights that we enjoy today been 
granted?

What do we look for?  
To understand the historical process implying the 
acknowledgement of the territorial rights of the Indige-
nous Peoples.

About the Specifics:
1. To identify the relevant historical milestones in the 
process of defending the territory.
2. To understand the current territorial rights as a result of 
a grievance process.

22. Plan de salvaguarda bie it+no ñue ar+ ka+ y+nuano del 
pueblo múrui na+ra+ (Huitoto), Capítulo Putumayo, Resguar-
dos Huitorá y Aguas Negras, Departamento Del Caquetá Y 
Departamento Del Putumayo, Municipio De Leguízamo, 2012. 
P. 28.
23. Roldán O., Roque; Manual para la formación en derechos 
indígenas, territorios, recursos naturales y convenios interna-
cionales

This allows to acknowledge the historical existen-
ce of indigenous peoples in their territories, as 
social organizations and aboriginal communities, 
established long before the creation of the Colom-
bian State. Concept that is being used in the 
protection and legal defense, in order to recognize 
the right to ownership of lands that indigenous 
communities have been exercising historically, 
and not as a result of their legalization or "birth as 
legal persons."

Convention 169 recognizes "pre-existence" in its 
Art. 1:
"This Convention applies ... b) to peoples in inde-
pendent countries, considered indigenous by the 
fact of descending from populations who inhabi-
ted the country or geographical region to which 
the country belongs at the time of the conquest or 
the colonization or the establishment of the 
current state borders and that, whatever their 
legal situation, they still preserve their own social, 
economic, cultural and political institutions, or 
part of them "(the highlight is ours).

In this direction, there are more and more non-in-
digenous people and Amazon leaders who call our 
attention to an aspect that generally goes unnoti-
ced when we analyze the relationship between 
indigenous societies and the State:

(...) the stability of indigenous institutions over so 
many generations. The cohesion of their forms of 
government and the solidary way of thinking that 
sustains their social organizations are an example of 
coexistence highlighted by those who are concer-
ned with promoting tolerance and the peaceful 
solution of conflicts. The acknowledgement of the 
value of their cultural heritage and their knowled-
ge.23

In this direction it is possible to assert that the institutional 
logic and the legal framework regulating the current 
relationships of the indigenous peoples with the national 
society and the State, is the result of a long process of 
grievances, demands, struggles and conflicts; process 
hosting ancestral elements, which were part of what was 
called "Indigenous law". In consequence,

... the behavior of the State in recent decades to reducing 
these rights, not only implies damage to indigenous peoples, 
but it also constitutes a historical institutional element of 
non-recognition of pre-existing rights that assist these 
peoples.24

Despite the current political and legal acknowledgement 
of indigenous peoples, it has not always been the same in 
each epoch; although, as we will see at the end of the 
module, there are constant elements making it possible to 
demonstrate similar logics.

Let's think back

Controlling the past is a powerful tool for redefining the 
future, since the past is only useful as it sheds light on the 

problems of the present ... (Johane Rappaport)

For example, during the colonial period, it was based on 
dynamics of expropriation of labor, of the resources them-
selves and of the indigenous territories themselves; that is 
to say, in an economic practice oriented towards accumu-
lation under the justification of the search for well-being, 
and even, at the expense of the extermination of entire 
peoples in vast regions of the country.

The territorial dispossession had different expressions 
according to the process of resistance or geographic isola-
tion of the indigenous people. In the Andean zone, for 
example, "Indian villages" were expropriated and consti-
tuted in zones adjacent to the urban areas (foundations) 
established by the invaders, many of them as reserve 
areas for the extraction of resources and labor. Areas that 
in some cases would be transformed into "encomiendas", 
or into other territorial figures, with the domination of 
families from different communities and peoples who 
were captured after prolonged battles between indige-
nous people and "colonizers".

However, part of the territories stripped by the Spaniards 
were later delimited and returned to the indigenous 
peoples in the form of "resguardos or reservations", by 

means of "Royal Decree". The allocation of 
resguardos was not only later (1593) to the consti-
tution of “Indian towns”, instituting so the "agra-
rian property". In practical historical and juridical 
terms, it is a question of a devolution of their 
domains, even more so, when acknowledging own 
governments denominated "cabildos".
The efforts to create a spatial ordering in the 
colonies, via the configuration of "Indian villages", 
was motivated by a strategic concern of a religious 
nature, fundamental for the submission and 
control of these peoples, while in the territorial 
return as "resguardos" ", prevailed the interests in 
the appropriation of indigenous lands.

This type of dispossession along the colonization 
processes and the consequent indigenous resis-
tance is a condition and a product of three forms 
of relationship of the Andean indigenous peoples 
with the society who became dominant. The first is 
about those peoples who were subordinated, the 
second is a relationship where "active resistance" 
gained importance, via the combination of periods 
of war with periods of negotiation, so derived 
from the above mentioned, that of those peoples 
where there is scarcely some remains of any 
fractionated and dispersed inheritance spread 
among peasant settlers of the country.

These together:

"They suffered to the full the effects of the processes 
of [construction] of their own territory by the 
States, which early developed a strategy of territo-
rialization basically consisting of military occupa-
tion; constitution of fiscal property over indigenous 
territories under the doctrine "terranullis" (empty 
lands); establishment of indigenous people and 
granting of rights over small spaces; liberation of 
the rest of the territory for the development of 
colonization plans and ordered occupation; territo-
rial and social fragmentation of indigenous socie-
ties, assigning lands that are often not adjacent; 
imposition of the institutions and regulations of the 
State in the occupied territories "..25

In contrast to the above mentioned, there are the peoples 
who did not directly relate to the national society or the 
State until the end of the 19th century, such as the case of 
the indigenous peoples of the Colombian Amazon, given 
their geographical location far from the centers of power 
established by the Spanish colonizers, without the latter 
could reach their territories, amongst which there are 
some who had an initial contact but decided to go to 
places of difficult access.

In Colombia, it was just until the government of Virgilio 
Barco (1986-1990) that it was implemented the program of 
granting land to the Amazon indigenous peoples, these 
were considered "uncultivated lands". In short, the doctrine 
of "terranulis" has been at the base of all policies of control 
and ordering of territories ... ...25 

In each case, the customs, rituals, forms of government, 
ways of relating to nature and the rest of society are diffe-
rent; for both, their own cultural characteristics and their 
historical particularities. It is for this reason it is difficult for 
any indigenous leadership to speak in a generalized way 
regarding the indigenous peoples, and much less when it 
comes to policies obtained by colonial companies (internal 
or external) and / or by the State.

In this direction, it is common to hear the Amazon indige-
nous leaders referring to the State as the government of 
the "white man", with gestures and attitudes of distrust 
before their speeches, officials and activities. This is so 
because, given the circumstances, for most of them there 
has not been a real difference in the transition from the 
colonial era to the Republic era, despite the improvements 
and setbacks on the occasion of the enactment and imple-
mentation of the New Political Constitution of 1991.
Let's see what the Leader Clemencia Herrera has said 
about it, when she concludes an analysis about the evolu-
tion of indigenous territoriality in the country:

“The case of territoriality in Colombia often appears 
as a great achievement for the indigenous peoples 
of the country; however, ´easier said than done´. 
Legally, important progress has been achieved, but 
they do not mean anything if the regulations are not 
met and if the governments are not willing to 
respect them and enforce them. Even those very 
"benefits" can be counterproductive if we are not 
prepared to assume them”.

“... Territories for Autonomy: unlike what has 
happened in other countries, in Colombia the indige-
nous movement acknowledges and accepts the 
existence of a unitary and multiethnic State, to 
which to wants to articulate with from the differen-
ces to exercise the right to the autonomy in these 
territories”.

The Indigenous Territories: The indigenous people 
have claimed to the State for the acknowledgement 
of all their territories, the entitled ones as well as 
those not yet entitled. Thus, we find several classes 
of territories: a) Traditional Territories, b) Ancestral 
Territories, c) Legalized Territories "Indigenous 
Resguardos
.26 

The majority of indigenous women and men live in a field 
of relationships and tensions between two different ways 
of life and cultures. On the one hand, rural life in indige-
nous territories, generally subordinated by the prevailing 
dynamics of non-indigenous society, and, on the other 
hand, the urban-western world of the dominant society. 
The permanent tension between these two forms of 
society holding different visions of the world (cosmovi-
sions) are manifested in linguistic traditions with their own 
categories and meanings, social value systems rooted in 
histories, structures and social practices.

The value systems, the meanings as well as the social and 
cultural practices of the subordinate societies are modi-
fied in the disparity and confrontation with the processes 
of revaluation or devaluation of the dominant social 
system. It is no secret that most of the indigenous people, 
and especially those living in urban contexts presently, are 
excluded, discriminated and even belittled for speaking 
their language, for the way they dress and for where they 
come from. There are very strong limitations not allowing 
to correctly recreate their own culture and, at the same 
time, restrictions not allowing their real and effective 
participation in the national society with full rights and 
under equal conditions.

In order to resolve this situation, in the last deca-
des, the peoples have organized and mobilized to 
claim indigenous identity, without separating 
them from the claim for their dispossessed lands. 
This generated a response on the part of the State, 
characterized by land regularization programs, in 
order to guaranteeing on the one hand, the legal 
security of the private property of great land grab-
bers and, on the other hand, the State recognition 
of special or collective land rights, as well as 
resources for indigenous populations; a process 
where the "collective titling" of ancestral or tradi-
tional territories to indigenous peoples was impro-
ved, under the legal concept of "Resguardo", 
which is different from the legal figure called 
"collective titling" created to regularize the 
territories of the Afro-descendant population in 
Colombia.

(...) The "indigenous territories" are the spaces 
where the affected indigenous societies -not only 
family or local groups- possess and exercise exclu-
sivity.

.. The indigenous territories thus constituted in the 
Amazon region correspond, then, to extensive 
areas legally granted according to different proce-
dures, whose ownership of rights (whatever their 
specific nature be) have been granted collectively 
to groups, no longer family or local, but multi-com-
munity; they correspond to spaces occupied by 
indigenous societies who, in general, have maintai-
ned important degrees of control over the occupa-
tion processes of such a space. (Zuñiga p.10)

An Indigenous Reservation is a legal and sociopoli-
tical institution of a special nature, shaped by an 
indigenous community or indigenous groups, 
holding a title of community property, its counts 
on its own territory and it is ruled for the manage-
ment of this one and its internal life, and this is by 
an adjusted organization to the indigenous 
jurisdiction or its cultural patterns and traditions.

There are 185 indigenous reserves in the Colombian 
Amazon occupying an area of 26'217,159 hectares, this is 
equivalent to 54.18% of the total Amazon territory. 
Besides, 14 out of the 185 resguardos occupy 22,488,337 
hectares, (86%) of the total area of indigenous resguardos 
in the Amazon. (SIATAC)indígenas en la Amazonía.28
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Long ago, the memory of the Amazon is marked by com-
plex dynamics that transformed the social, political and 
economic relationships of the indigenous peoples inhabi-
ting this area, although the greatest impacts have occu-
rred on the occasion of the European invasion of the Ame-
rican continent. Such changes, as most of the safeguar-
ding plans of the Amazon peoples indicate,

"They are not a current phenomenon, since the very time of 
the conquest in the 15th century, the transformations have 
been constant and progressive. The imposition of way of 
thinking of the European model, represented in institutions 
such as the church, the government and its protagonists, as 
well as their forms of exchange, it was perhaps the first 
stone of a large structure of external influences that 
permeated the previous organization of the forests and of 
the Amazon peoples ".22

It is an intentional ignorance of the native population of 
the region, which reaches our present days. Population 
that the Convention 169 calls "pre-existing"11 and, who 
has been the concept through which the indigenous 
leaderships have accomplished an increase in the 
acknowledgement of the peoples, their lands and territo-
ries. 

This allows to acknowledge the historical existen-
ce of indigenous peoples in their territories, as 
social organizations and aboriginal communities, 
established long before the creation of the Colom-
bian State. Concept that is being used in the 
protection and legal defense, in order to recognize 
the right to ownership of lands that indigenous 
communities have been exercising historically, 
and not as a result of their legalization or "birth as 
legal persons."

Convention 169 recognizes "pre-existence" in its 
Art. 1:
"This Convention applies ... b) to peoples in inde-
pendent countries, considered indigenous by the 
fact of descending from populations who inhabi-
ted the country or geographical region to which 
the country belongs at the time of the conquest or 
the colonization or the establishment of the 
current state borders and that, whatever their 
legal situation, they still preserve their own social, 
economic, cultural and political institutions, or 
part of them "(the highlight is ours).

In this direction, there are more and more non-in-
digenous people and Amazon leaders who call our 
attention to an aspect that generally goes unnoti-
ced when we analyze the relationship between 
indigenous societies and the State:

(...) the stability of indigenous institutions over so 
many generations. The cohesion of their forms of 
government and the solidary way of thinking that 
sustains their social organizations are an example of 
coexistence highlighted by those who are concer-
ned with promoting tolerance and the peaceful 
solution of conflicts. The acknowledgement of the 
value of their cultural heritage and their knowled-
ge.23

In this direction it is possible to assert that the institutional 
logic and the legal framework regulating the current 
relationships of the indigenous peoples with the national 
society and the State, is the result of a long process of 
grievances, demands, struggles and conflicts; process 
hosting ancestral elements, which were part of what was 
called "Indigenous law". In consequence,

... the behavior of the State in recent decades to reducing 
these rights, not only implies damage to indigenous peoples, 
but it also constitutes a historical institutional element of 
non-recognition of pre-existing rights that assist these 
peoples.24

Despite the current political and legal acknowledgement 
of indigenous peoples, it has not always been the same in 
each epoch; although, as we will see at the end of the 
module, there are constant elements making it possible to 
demonstrate similar logics.

Let's think back

Controlling the past is a powerful tool for redefining the 
future, since the past is only useful as it sheds light on the 

problems of the present ... (Johane Rappaport)

For example, during the colonial period, it was based on 
dynamics of expropriation of labor, of the resources them-
selves and of the indigenous territories themselves; that is 
to say, in an economic practice oriented towards accumu-
lation under the justification of the search for well-being, 
and even, at the expense of the extermination of entire 
peoples in vast regions of the country.

The territorial dispossession had different expressions 
according to the process of resistance or geographic isola-
tion of the indigenous people. In the Andean zone, for 
example, "Indian villages" were expropriated and consti-
tuted in zones adjacent to the urban areas (foundations) 
established by the invaders, many of them as reserve 
areas for the extraction of resources and labor. Areas that 
in some cases would be transformed into "encomiendas", 
or into other territorial figures, with the domination of 
families from different communities and peoples who 
were captured after prolonged battles between indige-
nous people and "colonizers".

However, part of the territories stripped by the Spaniards 
were later delimited and returned to the indigenous 
peoples in the form of "resguardos or reservations", by 

24. Chuecas C., Adda; El Derecho de los Pueblos Indígenas y 
Comunidades en el Contexto Histórico del Perú.

means of "Royal Decree". The allocation of 
resguardos was not only later (1593) to the consti-
tution of “Indian towns”, instituting so the "agra-
rian property". In practical historical and juridical 
terms, it is a question of a devolution of their 
domains, even more so, when acknowledging own 
governments denominated "cabildos".
The efforts to create a spatial ordering in the 
colonies, via the configuration of "Indian villages", 
was motivated by a strategic concern of a religious 
nature, fundamental for the submission and 
control of these peoples, while in the territorial 
return as "resguardos" ", prevailed the interests in 
the appropriation of indigenous lands.

This type of dispossession along the colonization 
processes and the consequent indigenous resis-
tance is a condition and a product of three forms 
of relationship of the Andean indigenous peoples 
with the society who became dominant. The first is 
about those peoples who were subordinated, the 
second is a relationship where "active resistance" 
gained importance, via the combination of periods 
of war with periods of negotiation, so derived 
from the above mentioned, that of those peoples 
where there is scarcely some remains of any 
fractionated and dispersed inheritance spread 
among peasant settlers of the country.

These together:

"They suffered to the full the effects of the processes 
of [construction] of their own territory by the 
States, which early developed a strategy of territo-
rialization basically consisting of military occupa-
tion; constitution of fiscal property over indigenous 
territories under the doctrine "terranullis" (empty 
lands); establishment of indigenous people and 
granting of rights over small spaces; liberation of 
the rest of the territory for the development of 
colonization plans and ordered occupation; territo-
rial and social fragmentation of indigenous socie-
ties, assigning lands that are often not adjacent; 
imposition of the institutions and regulations of the 
State in the occupied territories "..25

In contrast to the above mentioned, there are the peoples 
who did not directly relate to the national society or the 
State until the end of the 19th century, such as the case of 
the indigenous peoples of the Colombian Amazon, given 
their geographical location far from the centers of power 
established by the Spanish colonizers, without the latter 
could reach their territories, amongst which there are 
some who had an initial contact but decided to go to 
places of difficult access.

In Colombia, it was just until the government of Virgilio 
Barco (1986-1990) that it was implemented the program of 
granting land to the Amazon indigenous peoples, these 
were considered "uncultivated lands". In short, the doctrine 
of "terranulis" has been at the base of all policies of control 
and ordering of territories ... ...25 

In each case, the customs, rituals, forms of government, 
ways of relating to nature and the rest of society are diffe-
rent; for both, their own cultural characteristics and their 
historical particularities. It is for this reason it is difficult for 
any indigenous leadership to speak in a generalized way 
regarding the indigenous peoples, and much less when it 
comes to policies obtained by colonial companies (internal 
or external) and / or by the State.

In this direction, it is common to hear the Amazon indige-
nous leaders referring to the State as the government of 
the "white man", with gestures and attitudes of distrust 
before their speeches, officials and activities. This is so 
because, given the circumstances, for most of them there 
has not been a real difference in the transition from the 
colonial era to the Republic era, despite the improvements 
and setbacks on the occasion of the enactment and imple-
mentation of the New Political Constitution of 1991.
Let's see what the Leader Clemencia Herrera has said 
about it, when she concludes an analysis about the evolu-
tion of indigenous territoriality in the country:

“The case of territoriality in Colombia often appears 
as a great achievement for the indigenous peoples 
of the country; however, ´easier said than done´. 
Legally, important progress has been achieved, but 
they do not mean anything if the regulations are not 
met and if the governments are not willing to 
respect them and enforce them. Even those very 
"benefits" can be counterproductive if we are not 
prepared to assume them”.

“... Territories for Autonomy: unlike what has 
happened in other countries, in Colombia the indige-
nous movement acknowledges and accepts the 
existence of a unitary and multiethnic State, to 
which to wants to articulate with from the differen-
ces to exercise the right to the autonomy in these 
territories”.

The Indigenous Territories: The indigenous people 
have claimed to the State for the acknowledgement 
of all their territories, the entitled ones as well as 
those not yet entitled. Thus, we find several classes 
of territories: a) Traditional Territories, b) Ancestral 
Territories, c) Legalized Territories "Indigenous 
Resguardos
.26 

The majority of indigenous women and men live in a field 
of relationships and tensions between two different ways 
of life and cultures. On the one hand, rural life in indige-
nous territories, generally subordinated by the prevailing 
dynamics of non-indigenous society, and, on the other 
hand, the urban-western world of the dominant society. 
The permanent tension between these two forms of 
society holding different visions of the world (cosmovi-
sions) are manifested in linguistic traditions with their own 
categories and meanings, social value systems rooted in 
histories, structures and social practices.

The value systems, the meanings as well as the social and 
cultural practices of the subordinate societies are modi-
fied in the disparity and confrontation with the processes 
of revaluation or devaluation of the dominant social 
system. It is no secret that most of the indigenous people, 
and especially those living in urban contexts presently, are 
excluded, discriminated and even belittled for speaking 
their language, for the way they dress and for where they 
come from. There are very strong limitations not allowing 
to correctly recreate their own culture and, at the same 
time, restrictions not allowing their real and effective 
participation in the national society with full rights and 
under equal conditions.

In order to resolve this situation, in the last deca-
des, the peoples have organized and mobilized to 
claim indigenous identity, without separating 
them from the claim for their dispossessed lands. 
This generated a response on the part of the State, 
characterized by land regularization programs, in 
order to guaranteeing on the one hand, the legal 
security of the private property of great land grab-
bers and, on the other hand, the State recognition 
of special or collective land rights, as well as 
resources for indigenous populations; a process 
where the "collective titling" of ancestral or tradi-
tional territories to indigenous peoples was impro-
ved, under the legal concept of "Resguardo", 
which is different from the legal figure called 
"collective titling" created to regularize the 
territories of the Afro-descendant population in 
Colombia.

(...) The "indigenous territories" are the spaces 
where the affected indigenous societies -not only 
family or local groups- possess and exercise exclu-
sivity.

.. The indigenous territories thus constituted in the 
Amazon region correspond, then, to extensive 
areas legally granted according to different proce-
dures, whose ownership of rights (whatever their 
specific nature be) have been granted collectively 
to groups, no longer family or local, but multi-com-
munity; they correspond to spaces occupied by 
indigenous societies who, in general, have maintai-
ned important degrees of control over the occupa-
tion processes of such a space. (Zuñiga p.10)

An Indigenous Reservation is a legal and sociopoli-
tical institution of a special nature, shaped by an 
indigenous community or indigenous groups, 
holding a title of community property, its counts 
on its own territory and it is ruled for the manage-
ment of this one and its internal life, and this is by 
an adjusted organization to the indigenous 
jurisdiction or its cultural patterns and traditions.

There are 185 indigenous reserves in the Colombian 
Amazon occupying an area of 26'217,159 hectares, this is 
equivalent to 54.18% of the total Amazon territory. 
Besides, 14 out of the 185 resguardos occupy 22,488,337 
hectares, (86%) of the total area of indigenous resguardos 
in the Amazon. (SIATAC)indígenas en la Amazonía.28
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Long ago, the memory of the Amazon is marked by com-
plex dynamics that transformed the social, political and 
economic relationships of the indigenous peoples inhabi-
ting this area, although the greatest impacts have occu-
rred on the occasion of the European invasion of the Ame-
rican continent. Such changes, as most of the safeguar-
ding plans of the Amazon peoples indicate,

"They are not a current phenomenon, since the very time of 
the conquest in the 15th century, the transformations have 
been constant and progressive. The imposition of way of 
thinking of the European model, represented in institutions 
such as the church, the government and its protagonists, as 
well as their forms of exchange, it was perhaps the first 
stone of a large structure of external influences that 
permeated the previous organization of the forests and of 
the Amazon peoples ".22

It is an intentional ignorance of the native population of 
the region, which reaches our present days. Population 
that the Convention 169 calls "pre-existing"11 and, who 
has been the concept through which the indigenous 
leaderships have accomplished an increase in the 
acknowledgement of the peoples, their lands and territo-
ries. 

This allows to acknowledge the historical existen-
ce of indigenous peoples in their territories, as 
social organizations and aboriginal communities, 
established long before the creation of the Colom-
bian State. Concept that is being used in the 
protection and legal defense, in order to recognize 
the right to ownership of lands that indigenous 
communities have been exercising historically, 
and not as a result of their legalization or "birth as 
legal persons."

Convention 169 recognizes "pre-existence" in its 
Art. 1:
"This Convention applies ... b) to peoples in inde-
pendent countries, considered indigenous by the 
fact of descending from populations who inhabi-
ted the country or geographical region to which 
the country belongs at the time of the conquest or 
the colonization or the establishment of the 
current state borders and that, whatever their 
legal situation, they still preserve their own social, 
economic, cultural and political institutions, or 
part of them "(the highlight is ours).

In this direction, there are more and more non-in-
digenous people and Amazon leaders who call our 
attention to an aspect that generally goes unnoti-
ced when we analyze the relationship between 
indigenous societies and the State:

(...) the stability of indigenous institutions over so 
many generations. The cohesion of their forms of 
government and the solidary way of thinking that 
sustains their social organizations are an example of 
coexistence highlighted by those who are concer-
ned with promoting tolerance and the peaceful 
solution of conflicts. The acknowledgement of the 
value of their cultural heritage and their knowled-
ge.23

In this direction it is possible to assert that the institutional 
logic and the legal framework regulating the current 
relationships of the indigenous peoples with the national 
society and the State, is the result of a long process of 
grievances, demands, struggles and conflicts; process 
hosting ancestral elements, which were part of what was 
called "Indigenous law". In consequence,

... the behavior of the State in recent decades to reducing 
these rights, not only implies damage to indigenous peoples, 
but it also constitutes a historical institutional element of 
non-recognition of pre-existing rights that assist these 
peoples.24

Despite the current political and legal acknowledgement 
of indigenous peoples, it has not always been the same in 
each epoch; although, as we will see at the end of the 
module, there are constant elements making it possible to 
demonstrate similar logics.

Let's think back

Controlling the past is a powerful tool for redefining the 
future, since the past is only useful as it sheds light on the 

problems of the present ... (Johane Rappaport)

For example, during the colonial period, it was based on 
dynamics of expropriation of labor, of the resources them-
selves and of the indigenous territories themselves; that is 
to say, in an economic practice oriented towards accumu-
lation under the justification of the search for well-being, 
and even, at the expense of the extermination of entire 
peoples in vast regions of the country.

The territorial dispossession had different expressions 
according to the process of resistance or geographic isola-
tion of the indigenous people. In the Andean zone, for 
example, "Indian villages" were expropriated and consti-
tuted in zones adjacent to the urban areas (foundations) 
established by the invaders, many of them as reserve 
areas for the extraction of resources and labor. Areas that 
in some cases would be transformed into "encomiendas", 
or into other territorial figures, with the domination of 
families from different communities and peoples who 
were captured after prolonged battles between indige-
nous people and "colonizers".

However, part of the territories stripped by the Spaniards 
were later delimited and returned to the indigenous 
peoples in the form of "resguardos or reservations", by 

means of "Royal Decree". The allocation of 
resguardos was not only later (1593) to the consti-
tution of “Indian towns”, instituting so the "agra-
rian property". In practical historical and juridical 
terms, it is a question of a devolution of their 
domains, even more so, when acknowledging own 
governments denominated "cabildos".
The efforts to create a spatial ordering in the 
colonies, via the configuration of "Indian villages", 
was motivated by a strategic concern of a religious 
nature, fundamental for the submission and 
control of these peoples, while in the territorial 
return as "resguardos" ", prevailed the interests in 
the appropriation of indigenous lands.

This type of dispossession along the colonization 
processes and the consequent indigenous resis-
tance is a condition and a product of three forms 
of relationship of the Andean indigenous peoples 
with the society who became dominant. The first is 
about those peoples who were subordinated, the 
second is a relationship where "active resistance" 
gained importance, via the combination of periods 
of war with periods of negotiation, so derived 
from the above mentioned, that of those peoples 
where there is scarcely some remains of any 
fractionated and dispersed inheritance spread 
among peasant settlers of the country.

These together:

"They suffered to the full the effects of the processes 
of [construction] of their own territory by the 
States, which early developed a strategy of territo-
rialization basically consisting of military occupa-
tion; constitution of fiscal property over indigenous 
territories under the doctrine "terranullis" (empty 
lands); establishment of indigenous people and 
granting of rights over small spaces; liberation of 
the rest of the territory for the development of 
colonization plans and ordered occupation; territo-
rial and social fragmentation of indigenous socie-
ties, assigning lands that are often not adjacent; 
imposition of the institutions and regulations of the 
State in the occupied territories "..25

In contrast to the above mentioned, there are the peoples 
who did not directly relate to the national society or the 
State until the end of the 19th century, such as the case of 
the indigenous peoples of the Colombian Amazon, given 
their geographical location far from the centers of power 
established by the Spanish colonizers, without the latter 
could reach their territories, amongst which there are 
some who had an initial contact but decided to go to 
places of difficult access.

In Colombia, it was just until the government of Virgilio 
Barco (1986-1990) that it was implemented the program of 
granting land to the Amazon indigenous peoples, these 
were considered "uncultivated lands". In short, the doctrine 
of "terranulis" has been at the base of all policies of control 
and ordering of territories ... ...25 

In each case, the customs, rituals, forms of government, 
ways of relating to nature and the rest of society are diffe-
rent; for both, their own cultural characteristics and their 
historical particularities. It is for this reason it is difficult for 
any indigenous leadership to speak in a generalized way 
regarding the indigenous peoples, and much less when it 
comes to policies obtained by colonial companies (internal 
or external) and / or by the State.

In this direction, it is common to hear the Amazon indige-
nous leaders referring to the State as the government of 
the "white man", with gestures and attitudes of distrust 
before their speeches, officials and activities. This is so 
because, given the circumstances, for most of them there 
has not been a real difference in the transition from the 
colonial era to the Republic era, despite the improvements 
and setbacks on the occasion of the enactment and imple-
mentation of the New Political Constitution of 1991.
Let's see what the Leader Clemencia Herrera has said 
about it, when she concludes an analysis about the evolu-
tion of indigenous territoriality in the country:

25. Zúñiga N., Gerardo; Los procesos de constitución de 
Territorios Indígenas en América Latina
26. Herrera Clemencia.

“The case of territoriality in Colombia often appears 
as a great achievement for the indigenous peoples 
of the country; however, ´easier said than done´. 
Legally, important progress has been achieved, but 
they do not mean anything if the regulations are not 
met and if the governments are not willing to 
respect them and enforce them. Even those very 
"benefits" can be counterproductive if we are not 
prepared to assume them”.

“... Territories for Autonomy: unlike what has 
happened in other countries, in Colombia the indige-
nous movement acknowledges and accepts the 
existence of a unitary and multiethnic State, to 
which to wants to articulate with from the differen-
ces to exercise the right to the autonomy in these 
territories”.

The Indigenous Territories: The indigenous people 
have claimed to the State for the acknowledgement 
of all their territories, the entitled ones as well as 
those not yet entitled. Thus, we find several classes 
of territories: a) Traditional Territories, b) Ancestral 
Territories, c) Legalized Territories "Indigenous 
Resguardos
.26 

The majority of indigenous women and men live in a field 
of relationships and tensions between two different ways 
of life and cultures. On the one hand, rural life in indige-
nous territories, generally subordinated by the prevailing 
dynamics of non-indigenous society, and, on the other 
hand, the urban-western world of the dominant society. 
The permanent tension between these two forms of 
society holding different visions of the world (cosmovi-
sions) are manifested in linguistic traditions with their own 
categories and meanings, social value systems rooted in 
histories, structures and social practices.

The value systems, the meanings as well as the social and 
cultural practices of the subordinate societies are modi-
fied in the disparity and confrontation with the processes 
of revaluation or devaluation of the dominant social 
system. It is no secret that most of the indigenous people, 
and especially those living in urban contexts presently, are 
excluded, discriminated and even belittled for speaking 
their language, for the way they dress and for where they 
come from. There are very strong limitations not allowing 
to correctly recreate their own culture and, at the same 
time, restrictions not allowing their real and effective 
participation in the national society with full rights and 
under equal conditions.

In order to resolve this situation, in the last deca-
des, the peoples have organized and mobilized to 
claim indigenous identity, without separating 
them from the claim for their dispossessed lands. 
This generated a response on the part of the State, 
characterized by land regularization programs, in 
order to guaranteeing on the one hand, the legal 
security of the private property of great land grab-
bers and, on the other hand, the State recognition 
of special or collective land rights, as well as 
resources for indigenous populations; a process 
where the "collective titling" of ancestral or tradi-
tional territories to indigenous peoples was impro-
ved, under the legal concept of "Resguardo", 
which is different from the legal figure called 
"collective titling" created to regularize the 
territories of the Afro-descendant population in 
Colombia.

(...) The "indigenous territories" are the spaces 
where the affected indigenous societies -not only 
family or local groups- possess and exercise exclu-
sivity.

.. The indigenous territories thus constituted in the 
Amazon region correspond, then, to extensive 
areas legally granted according to different proce-
dures, whose ownership of rights (whatever their 
specific nature be) have been granted collectively 
to groups, no longer family or local, but multi-com-
munity; they correspond to spaces occupied by 
indigenous societies who, in general, have maintai-
ned important degrees of control over the occupa-
tion processes of such a space. (Zuñiga p.10)

An Indigenous Reservation is a legal and sociopoli-
tical institution of a special nature, shaped by an 
indigenous community or indigenous groups, 
holding a title of community property, its counts 
on its own territory and it is ruled for the manage-
ment of this one and its internal life, and this is by 
an adjusted organization to the indigenous 
jurisdiction or its cultural patterns and traditions.

There are 185 indigenous reserves in the Colombian 
Amazon occupying an area of 26'217,159 hectares, this is 
equivalent to 54.18% of the total Amazon territory. 
Besides, 14 out of the 185 resguardos occupy 22,488,337 
hectares, (86%) of the total area of indigenous resguardos 
in the Amazon. (SIATAC)indígenas en la Amazonía.28

Figura 10. Movilización en el valle de Sibundoy, Pueblos 
Kamentsá e Inga reclamando derechos territoriales 
por ocupación ancestral. 2014.
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The imposed:
Resguardo

Let's begin by wondering...

1. Do I know the legal status of my territory?
2. What laws are useful to defend my territory?
3. Is it necessary to legalize indigenous territories?

What do we look for? 
To Recognize the scope of the Resguardo figure

About the Specifics
1. To understand the concept of resguardo.
 2. To know the legal framework of the Indigenous Territo-
ries in Colombia

The majority of indigenous women and men live in a field 
of relationships and tensions between two different ways 
of life and cultures. On the one hand, rural life in indige-
nous territories, generally subordinated by the prevailing 
dynamics of non-indigenous society, and, on the other 
hand, the urban-western world of the dominant society. 
The permanent tension between these two forms of 
society holding different visions of the world (cosmovi-
sions) are manifested in linguistic traditions with their own 
categories and meanings, social value systems rooted in 
histories, structures and social practices.

The value systems, the meanings as well as the social and 
cultural practices of the subordinate societies are modi-
fied in the disparity and confrontation with the processes 
of revaluation or devaluation of the dominant social 
system. It is no secret that most of the indigenous people, 
and especially those living in urban contexts presently, are 
excluded, discriminated and even belittled for speaking 
their language, for the way they dress and for where they 
come from. There are very strong limitations not allowing 
to correctly recreate their own culture and, at the same 
time, restrictions not allowing their real and effective 
participation in the national society with full rights and 
under equal conditions.

In order to resolve this situation, in the last deca-
des, the peoples have organized and mobilized to 
claim indigenous identity, without separating 
them from the claim for their dispossessed lands. 
This generated a response on the part of the State, 
characterized by land regularization programs, in 
order to guaranteeing on the one hand, the legal 
security of the private property of great land grab-
bers and, on the other hand, the State recognition 
of special or collective land rights, as well as 
resources for indigenous populations; a process 
where the "collective titling" of ancestral or tradi-
tional territories to indigenous peoples was impro-
ved, under the legal concept of "Resguardo", 
which is different from the legal figure called 
"collective titling" created to regularize the 
territories of the Afro-descendant population in 
Colombia.

(...) The "indigenous territories" are the spaces 
where the affected indigenous societies -not only 
family or local groups- possess and exercise exclu-
sivity.

.. The indigenous territories thus constituted in the 
Amazon region correspond, then, to extensive 
areas legally granted according to different proce-
dures, whose ownership of rights (whatever their 
specific nature be) have been granted collectively 
to groups, no longer family or local, but multi-com-
munity; they correspond to spaces occupied by 
indigenous societies who, in general, have maintai-
ned important degrees of control over the occupa-
tion processes of such a space. (Zuñiga p.10)

An Indigenous Reservation is a legal and sociopoli-
tical institution of a special nature, shaped by an 
indigenous community or indigenous groups, 
holding a title of community property, its counts 
on its own territory and it is ruled for the manage-
ment of this one and its internal life, and this is by 
an adjusted organization to the indigenous 
jurisdiction or its cultural patterns and traditions.

There are 185 indigenous reserves in the Colombian 
Amazon occupying an area of 26'217,159 hectares, this is 
equivalent to 54.18% of the total Amazon territory. 
Besides, 14 out of the 185 resguardos occupy 22,488,337 
hectares, (86%) of the total area of indigenous resguardos 
in the Amazon. (SIATAC)indígenas en la Amazonía.28

27. Zúñiga N., Gerardo; Los procesos de constitución de 
Territorios Indígenas en América Latina
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The majority of indigenous women and men live in a field 
of relationships and tensions between two different ways 
of life and cultures. On the one hand, rural life in indige-
nous territories, generally subordinated by the prevailing 
dynamics of non-indigenous society, and, on the other 
hand, the urban-western world of the dominant society. 
The permanent tension between these two forms of 
society holding different visions of the world (cosmovi-
sions) are manifested in linguistic traditions with their own 
categories and meanings, social value systems rooted in 
histories, structures and social practices.

The value systems, the meanings as well as the social and 
cultural practices of the subordinate societies are modi-
fied in the disparity and confrontation with the processes 
of revaluation or devaluation of the dominant social 
system. It is no secret that most of the indigenous people, 
and especially those living in urban contexts presently, are 
excluded, discriminated and even belittled for speaking 
their language, for the way they dress and for where they 
come from. There are very strong limitations not allowing 
to correctly recreate their own culture and, at the same 
time, restrictions not allowing their real and effective 
participation in the national society with full rights and 
under equal conditions.

In order to resolve this situation, in the last deca-
des, the peoples have organized and mobilized to 
claim indigenous identity, without separating 
them from the claim for their dispossessed lands. 
This generated a response on the part of the State, 
characterized by land regularization programs, in 
order to guaranteeing on the one hand, the legal 
security of the private property of great land grab-
bers and, on the other hand, the State recognition 
of special or collective land rights, as well as 
resources for indigenous populations; a process 
where the "collective titling" of ancestral or tradi-
tional territories to indigenous peoples was impro-
ved, under the legal concept of "Resguardo", 
which is different from the legal figure called 
"collective titling" created to regularize the 
territories of the Afro-descendant population in 
Colombia.

(...) The "indigenous territories" are the spaces 
where the affected indigenous societies -not only 
family or local groups- possess and exercise exclu-
sivity.

.. The indigenous territories thus constituted in the 
Amazon region correspond, then, to extensive 
areas legally granted according to different proce-
dures, whose ownership of rights (whatever their 
specific nature be) have been granted collectively 
to groups, no longer family or local, but multi-com-
munity; they correspond to spaces occupied by 
indigenous societies who, in general, have maintai-
ned important degrees of control over the occupa-
tion processes of such a space. (Zuñiga p.10)

An Indigenous Reservation is a legal and sociopoli-
tical institution of a special nature, shaped by an 
indigenous community or indigenous groups, 
holding a title of community property, its counts 
on its own territory and it is ruled for the manage-
ment of this one and its internal life, and this is by 
an adjusted organization to the indigenous 
jurisdiction or its cultural patterns and traditions.

There are 185 indigenous reserves in the Colombian 
Amazon occupying an area of 26'217,159 hectares, this is 
equivalent to 54.18% of the total Amazon territory. 
Besides, 14 out of the 185 resguardos occupy 22,488,337 
hectares, (86%) of the total area of indigenous resguardos 
in the Amazon. (SIATAC)indígenas en la Amazonía.28

Figura 11. Mapa de los resguardos en la amazonia colombiana.29

28. Sistema de Informacion Ambiental Territorial de la 
Amazonia Colombiana. SIATAC.
29. SIATAC
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The majority of indigenous women and men live in a field 
of relationships and tensions between two different ways 
of life and cultures. On the one hand, rural life in indige-
nous territories, generally subordinated by the prevailing 
dynamics of non-indigenous society, and, on the other 
hand, the urban-western world of the dominant society. 
The permanent tension between these two forms of 
society holding different visions of the world (cosmovi-
sions) are manifested in linguistic traditions with their own 
categories and meanings, social value systems rooted in 
histories, structures and social practices.

The value systems, the meanings as well as the social and 
cultural practices of the subordinate societies are modi-
fied in the disparity and confrontation with the processes 
of revaluation or devaluation of the dominant social 
system. It is no secret that most of the indigenous people, 
and especially those living in urban contexts presently, are 
excluded, discriminated and even belittled for speaking 
their language, for the way they dress and for where they 
come from. There are very strong limitations not allowing 
to correctly recreate their own culture and, at the same 
time, restrictions not allowing their real and effective 
participation in the national society with full rights and 
under equal conditions.

In order to resolve this situation, in the last deca-
des, the peoples have organized and mobilized to 
claim indigenous identity, without separating 
them from the claim for their dispossessed lands. 
This generated a response on the part of the State, 
characterized by land regularization programs, in 
order to guaranteeing on the one hand, the legal 
security of the private property of great land grab-
bers and, on the other hand, the State recognition 
of special or collective land rights, as well as 
resources for indigenous populations; a process 
where the "collective titling" of ancestral or tradi-
tional territories to indigenous peoples was impro-
ved, under the legal concept of "Resguardo", 
which is different from the legal figure called 
"collective titling" created to regularize the 
territories of the Afro-descendant population in 
Colombia.

(...) The "indigenous territories" are the spaces 
where the affected indigenous societies -not only 
family or local groups- possess and exercise exclu-
sivity.

.. The indigenous territories thus constituted in the 
Amazon region correspond, then, to extensive 
areas legally granted according to different proce-
dures, whose ownership of rights (whatever their 
specific nature be) have been granted collectively 
to groups, no longer family or local, but multi-com-
munity; they correspond to spaces occupied by 
indigenous societies who, in general, have maintai-
ned important degrees of control over the occupa-
tion processes of such a space. (Zuñiga p.10)

An Indigenous Reservation is a legal and sociopoli-
tical institution of a special nature, shaped by an 
indigenous community or indigenous groups, 
holding a title of community property, its counts 
on its own territory and it is ruled for the manage-
ment of this one and its internal life, and this is by 
an adjusted organization to the indigenous 
jurisdiction or its cultural patterns and traditions.

There are 185 indigenous reserves in the Colombian 
Amazon occupying an area of 26'217,159 hectares, this is 
equivalent to 54.18% of the total Amazon territory. 
Besides, 14 out of the 185 resguardos occupy 22,488,337 
hectares, (86%) of the total area of indigenous resguardos 
in the Amazon. (SIATAC)indígenas en la Amazonía.28

The lands of resguardo are inalienable, imprescriptible and indefea-
sible (Art.63).

These are Territorial Entities departments, districts, municipalities 
and indigenous territories (Article 286).

REGULATION

Political Constitution of 1991

CONTENTS

Law 60 of 1993

It establishes that the indigenous resguardos as legally constituted 
territories will dispose of part of the current income of the nation via 
transfers conducted in accordance with the population of each 
resguardo annually certified by the DANE .

Decree 2164 of 1995 Titling of land to indigenous communities.

Decree 1397 of 1996
By which the National Commission of Indigenous Territories and the 
Permanent Roundtable of Agreement with the indigenous peoples 
and organizations is created and other dispositions are passed.

Decree 1320 of 1998
Regulates Prior Consultation with indigenous and African-descen-
dant communities for the exploitation of natural resources within 
their territories.

Decree-Law 4633 of 2011

By means of which measures of assistance, attention, integral repa-
ration and restitution of territorial rights are given to those victims 
belonging to the indigenous peoples and communities.

Decree 2333 of 2014
By which the mechanisms are established for the effective protec-
tion and legal safety of the lands and territories occupied or ances-
trally or traditionally owned by the peoples.

Decree 1953 of 2014

By which a special regime is created in order to put into operation 
the indigenous territories with regard to the administration of the 
indigenous peoples' own systems until the Congress issues the law 
referred to in Article 329 of the Political Constitution.

Decreto LEY 902 DE 2017

Se incluye las comunidades étnicas como sujeto de acceso a tierra y 
formalización con destino a la constitución, creación, saneamiento, 
ampliación, titulación y restructuración de territorios ocupados o 
poseídos ancestral y/o tradicionalmente.

Table 2. Relevant regulations for Indigenous Peoples regarding the subject of Territory..30

30. Adaptado de Cartilla Enfoque diferencial para pueblos y 
comunidades indígenas víctimas. Ministerio del Interior.
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The majority of indigenous women and men live in a field 
of relationships and tensions between two different ways 
of life and cultures. On the one hand, rural life in indige-
nous territories, generally subordinated by the prevailing 
dynamics of non-indigenous society, and, on the other 
hand, the urban-western world of the dominant society. 
The permanent tension between these two forms of 
society holding different visions of the world (cosmovi-
sions) are manifested in linguistic traditions with their own 
categories and meanings, social value systems rooted in 
histories, structures and social practices.

The value systems, the meanings as well as the social and 
cultural practices of the subordinate societies are modi-
fied in the disparity and confrontation with the processes 
of revaluation or devaluation of the dominant social 
system. It is no secret that most of the indigenous people, 
and especially those living in urban contexts presently, are 
excluded, discriminated and even belittled for speaking 
their language, for the way they dress and for where they 
come from. There are very strong limitations not allowing 
to correctly recreate their own culture and, at the same 
time, restrictions not allowing their real and effective 
participation in the national society with full rights and 
under equal conditions.

In order to resolve this situation, in the last deca-
des, the peoples have organized and mobilized to 
claim indigenous identity, without separating 
them from the claim for their dispossessed lands. 
This generated a response on the part of the State, 
characterized by land regularization programs, in 
order to guaranteeing on the one hand, the legal 
security of the private property of great land grab-
bers and, on the other hand, the State recognition 
of special or collective land rights, as well as 
resources for indigenous populations; a process 
where the "collective titling" of ancestral or tradi-
tional territories to indigenous peoples was impro-
ved, under the legal concept of "Resguardo", 
which is different from the legal figure called 
"collective titling" created to regularize the 
territories of the Afro-descendant population in 
Colombia.

(...) The "indigenous territories" are the spaces 
where the affected indigenous societies -not only 
family or local groups- possess and exercise exclu-
sivity.

.. The indigenous territories thus constituted in the 
Amazon region correspond, then, to extensive 
areas legally granted according to different proce-
dures, whose ownership of rights (whatever their 
specific nature be) have been granted collectively 
to groups, no longer family or local, but multi-com-
munity; they correspond to spaces occupied by 
indigenous societies who, in general, have maintai-
ned important degrees of control over the occupa-
tion processes of such a space. (Zuñiga p.10)

An Indigenous Reservation is a legal and sociopoli-
tical institution of a special nature, shaped by an 
indigenous community or indigenous groups, 
holding a title of community property, its counts 
on its own territory and it is ruled for the manage-
ment of this one and its internal life, and this is by 
an adjusted organization to the indigenous 
jurisdiction or its cultural patterns and traditions.

There are 185 indigenous reserves in the Colombian 
Amazon occupying an area of 26'217,159 hectares, this is 
equivalent to 54.18% of the total Amazon territory. 
Besides, 14 out of the 185 resguardos occupy 22,488,337 
hectares, (86%) of the total area of indigenous resguardos 
in the Amazon. (SIATAC)indígenas en la Amazonía.28

Some important conclusions

1. As Gabriel Muyuy pointed out during the Yetara Uai 
(Fifth Meeting of Local Governments in Indigenous Territo-
ries); in Colombia the indigenous territory constitutes "a 
fundamental and transverse right to the guarantee of 
other rights (...) associated with the cosmovision, given its 
integral value beyond the material, including the spiritual - 
sacred sites -. and territorial rights.

2. Land, territory and territoriality are legal-political cons-
tructions, fruit on the one hand, of the historical vindica-
tion of their rights on the part of the Indigenous Peoples 
and, on the other hand, of the permanent evolution that 
Public International Law has experienced hand in hand 
with the Human Rights, since the middle of the 20th 
century.

3. Examples of international law instruments are
a. The International Labor Organization (ILO) has always 
shown signs of great sensitivity and concern for the indige-
nous peoples of the world [ILO; 2006] in such a way that 
"... Convention 107 of the year 1957 and Convention 169 of 
1989 are expressions of a growing awareness of the coun-
tries on the obligation to acknowledge the existence and 
rights of the first inhabitants of the planet and their 
descendants ..."
b. The Declaration of the United Nations (UN) of 2007, on 
'The Rights of Indigenous Peoples', which incorporates 
many of the highest standards regarding that matter.

4. According to ILO Convention 169, the territory is the 
symbolic and cultural expression of the collective 
relationship amongst the indigenous people and the soil, 
the subsoil, water, animals and plants, because it is there 
where their historical identity is materialized. Article 13 
expresses:
a. By applying the provisions of this part of the Conven-
tion, governments ought to respect the special importan-
ce for the cultures and spiritual values of the peoples 
concerned of their relationship with the lands or territo-
ries, or with both, depending on the case, who occupy or 
use in some other way, and in particular the collective 
aspects of such a relationship.

b. The use of the term lands in articles 15 and 16 
should include the concept of territories, which 
covers the entire habitat of the regions that the 
peoples concerned occupy or use in some other 
way. 
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